《Bengel’s Gnomon of the New Testament – 1 Timothy》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1
1 Timothy 1:1. ἀπόστολος, an apostle) This title serves to confirm Timothy. Familiarity must be laid aside, where the cause of God is concerned.— κατʼ ἐπιταγὴν, according to the commandment) So Romans 16:26; comp. 1 Corinthians 1:1, note.— σωτῆρος ἡμῶν, our Saviour) So God the Father is also called, ch. 1 Timothy 2:3, 1 Timothy 4:10; Titus 1:3; Titus 2:10; Titus 3:4; Jude 1:25; Luke 1:47. The reason [for the Father being so called] is explained, 2 Timothy 1:9.— τῆς ἐλπίδος ἡμῶν, who is our Hope) Synonymous with σωτῆρος, our Saviour,

Verse 2
1 Timothy 1:2. τιμοθέῳ, to Timothy) The epistles sent to Timothy, Titus, and Philemon, as being addressed to individuals, have some things which are rather sealed, than explicitly set forth, for example 1 Timothy 1:18. If there were no epistle to Timothy extant, we should have particularly wished that there was one, in order that we might see what Paul would chiefly recommend to Timothy; now, since there are two, we ought the more earnestly to turn them to use.— τέκνῳ son) Acts 16:12.— χάρις, ἔλεος, εἰρήνη, grace, mercy, peace) Paul, when addressing the churches, writes, grace to you and peace. When writing to Timothy, he adds mercy in this passage, and many years after, in 2 Timothy 1:2 : comp. Jeremiah 16:5; Galatians 6:16. Mercy implies grace, as it were, of a more tender kind towards the miserable, and the experience of this divine mercy produces fitness for the Gospel ministry; 1 Timothy 1:13; 1 Timothy 1:16; 2 Corinthians 4:1; 1 Corinthians 7:25 : comp. Hebrews 2:17.— χριστοῦ ἰησοῦ, Christ Jesus(1)) Paul often, especially when writing to Timothy, puts the surname Christ before the name Jesus, in respect of [as having a view to] the promises of the Old Testament concerning the Messiah, which were fulfilled in Jesus and were well known to Timothy, 2 Timothy 3:15.

Verse 3
1 Timothy 1:3. καθὼς, even as) The Protasis; the Apodosis is at 1 Timothy 1:18. [In the meantime Paul refutes those who taught other doctrine, by the very striking example of his own conversion.—V. g.]

There are three divisions of this epistle:

I. The Inscription, 1 Timothy 1:1-2.

II. The Instruction of Timothy in regard to the holy administration of the church affairs at Ephesus in the absence of Paul: where

1) In general, he commits to him a charge to he delivered to those who erroneously taught the law, the sum of the Gospel being established and confirmed by his own example, 1 Timothy 1:3-4; 1 Timothy 1:8-9; 1 Timothy 1:11-12; 1 Timothy 1:18-19.

2) In particular,

1) He prescribes the order of prayer, 1 Timothy 2:1-2, chiefly to men, ver. 8; moreover to women good works, 1 Timothy 2:9-10, with modesty, 1 Timothy 2:11-12.

2) He enumerates the requisite qualifications of a bishop, 1 Timothy 3:1-2.

And also the duties of deacons and women, 1 Timothy 3:8-9; 1 Timothy 3:11-13.

3) He explains what Timothy ought to teach, after he had very weightily set forth the most momentous points, 1 Timothy 3:14 to 1 Timothy 4:3; in 1 Timothy 4:4-5, also what he ought to avoid, and what he ought to follow, 1 Timothy 4:7-8; 1 Timothy 4:12-13 :

Then how he should deal with men and women, 1 Timothy 5:1-2;

With widows, 1 Timothy 5:3-4; 1 Timothy 5:9-12; 1 Timothy 5:16;

With elders, 1 Timothy 5:17-18;

With offenders, 1 Timothy 5:20-21;

With Timothy himself, 1 Timothy 5:22-23;

With those of whom he is in doubt, 1 Timothy 5:24-25;

With servants, 1 Timothy 6:1-2.

4) Those who teach otherwise are reproved, 1 Timothy 6:3-4; 1 Timothy 6:6-7; but Timothy is admonished and incited forward, 1 Timothy 6:11-12, and a charge is given to him, 1 Timothy 6:13-14; and precepts are prescribed to be enforced upon the rich, 1 Timothy 6:17-18.

III. The Conclusion.

— προσμεῖναι, to abide) The same word occurs in Acts 18:18. The presence of good men is a restraint upon the wicked. Timothy at Ephesus, Titus at Crete, were not bishops, but were directors of the bishops, and, so to speak, Vicars Apostolic.— μὴ ἑτεροδιδασκαλεῖν, to teach no other doctrine) than that which I have taught. Let them not substitute anything else for it, let them not add [liter, impart by rubbing, ‘affricent’] aught to it. Comp. the address of Paul to these same Ephesians, Acts 20:28-30. The same word occurs, ch. 1 Timothy 6:3, where those things which are contrary [to wholesome doctrine] are condemned, just as at the beginning of the epistle, the things which are good are commended. Even the things which seem to be only different (“other doctrine”), carry with them something which is positively contrary [to the true doctrine]. They taught the law, in opposition to the Gospel, 1 Timothy 1:7; 1 Timothy 1:11.

Verse 4
1 Timothy 1:4. ΄ηδὲ προσέχειν, nor give heed) in teaching.— μύθοις καὶ γενεαλογίαις, to fables and genealogies) A Hendiadys. Comp. on fables, ch. 1 Timothy 4:7; 2 Timothy 4:4; Titus 1:14; on genealogies, ib. ch. 1 Timothy 3:9. And because these two things are joined together, and because those who taught such doctrines boasted of the law, it is evident that the apostle is not speaking of the genealogies of the Jewish families, but of the genealogies of the œons, against which Irenaeus and Tertullian quote this very passage. Nay, even Paul opposes to them the true consideration of the œons, 1 Timothy 1:17 [ τῷ βασιλεῖ τῶν αἰώνων— δόξα εἰς τοὺς αἰῶνας τῶν αἰώνων, “to the King of the æons (ages)—be glory, throughout the æons of æons”]. But if there be any doubt, whether those who taught another doctrine used the word œons already at that time, the wisdom of God [“the only wise God,” 1 Timothy 1:17] should be the more admired, which confutes (by anticipation) words not yet framed; comp. note to Matthew 26:27. γενεά and αἰὼν are kindred words. The more inquisitive Jews had at that time very much mixed themselves up with the Gentiles. Paul casts no reproach on civil genealogies: he puts fables before this word; a fact quite inconsistent with his meaning the genealogies of families, which were evidently not fabulous. At least Paul would not have cared whether they were true or false. There was on the part of those men a certain degree of boasting, that they can search more deeply than others into the mysteries contained in the law—a circumstance which greatly impeded the power of the Gospel, especially around Ephesus.— ζητήσεις, questions) Questions to be terminated by no decision, nothing at all desirable; pure truth is profitable. Comp. on these, and on “strifes about words,” ch. 1 Timothy 6:4; 2 Timothy 2:14; 2 Timothy 2:23-24; and presently after, 1 Timothy 1:6-7; Titus 3:9.— οἰκονομίαν θεοῦ) [godly edifying]. οἰκονομία, in this passage, implies the act, not the state; moreover, the constant act [‘edifying’]. Where time is wasted in useless questions, there the necessary and salutary functions in the house(2) of God are neglected.

Verse 5
1 Timothy 1:5. τὸ τέλος, the end) to which all things tend. The article denotes the subject. Whoever rightly looks to the end, cannot suffer his energies to be diffused on other things. Paul does not, even to Timothy, write about profound mysteries in particular, in order that he may the rather rebuke the Gentiles; the governor of a church ought to look to the things which are necessary, not to such as are sublime (too high-flown), in discharging the duties of his office.— τῆς παραγγελίας, of the commandment) which you ought to urge upon men at Ephesus, 1 Timothy 1:3; 1 Timothy 1:18.— ἀγάπη, love) The foundation is faith, 1 Timothy 1:4 : the end is love, 1 Timothy 1:14; Titus 3:15. Contentions are unfavourable to this love.— καθαρᾶς, pure) 2 Timothy 2:22; Titus 1:15.— συνειδήσεως ἀγαθῆς, a good conscience) ch. 1 Timothy 3:9; 2 Timothy 1:3; 1 John 3:19, note.(3) Here, with Paul, conscience is in the understanding; the heart is the seat of love. The former would be in the idea, the latter in the desire; comp. Matthew 22:37, note.(4)— πίστεως, of faith) Faith towards God becomes stronger when the heart is purified in respect of our neighbour, and when the conscience is cleansed (rectified) in respect of one’s self; wherefore faith is put in the third place. Pure faith and a good conscience are also treated of conjointly, in 1 Timothy 1:19, and ch. 1 Timothy 4:1-2.

Verse 6
1 Timothy 1:6. ὧν, from which) a pure heart, etc.— ἀστοχήσαντες) The same word is found at ch. 1 Timothy 6:21; 2 Timothy 2:18. ἀστοχεῖν is said of him who misses the point at which he aimed, who does not obtain his end.— ἐξετράπησαν, have turned away) Not only did they not become better, but worse. A false and preposterous elevation and extent of knowledge renders its possessor more estranged from the faith, and from the sense of good and evil, etc., than is any illiterate person.— εἰς ματαιολογίαν, unto vain jangling) Titus 1:10; Titus 3:9. He comprehends in this one term the empty (vain) babblings and oppositions, ch. 1 Timothy 6:20. It is the greatest vanity where Divine things are not truthfully discussed; Romans 1:21.

Verse 7
1 Timothy 1:7. θέλονες, desiring) rashly.— μήτε— μήτε, neither—nor) A good teacher ought to be intelligent, and at the same time well-informed. Paul says, both of these qualities are wanting to those of whom he is here speaking.— ἃ) those things, which: περὶ τίνων, concerning what things [whereof]. ὃς and τίς differ.— μήτε ἃ λέγουσι, neither what they say) Thence arise the profane vanities of words [“vain babblings”], ch. 1 Timothy 6:20.— μήτε περὶ τίνων διαβεβαιοῦνται nor whereof they affirm) Thence arise the oppositions of science, falsely so called, ch. 1 Timothy 6:20. βέβαιος and θέσις, firm and position, accord with one another.(5)— διαβεβαιοῦνται, affirm) Titus 3:8.

Verse 8
1 Timothy 1:8. ὁ νόμος— νομίμως) Conjugate terms: νομίμως, according to what is agreeable to the law. They used to “strive about the law,” Titus 3:9.— χρῆται) Sophocles has the phrase, νόμῳ χρῆσθαι, which is explained as equivalent to νομοθετεῖν by the Scholiast; and so Paul is speaking in this passage, not of the hearer of the law, but of the teacher.

Verse 9
1 Timothy 1:9. εἰδὼς, knowing) construed with χρῆται, use.— δικαίῳ, for a righteous man) Many things which follow are put in antithesis to this one word. Therefore righteousness is widely spread.— οὐ κεῖται) is not in force, doth not exist among us, in its application is not intended [“is not made”]. Therefore a true teacher ought not to use the law against a righteous person, Galatians 5:23. The antithesis is ἀντίκειται, in the following verse.— ἀνόμοις, for the [lawless] unrighteous) Paul here names the unrighteous according to the order of the Decalogue; from which it is evident that the commandment, Honour thy father, is fourth, not third.(6)— ἀνόμοις καὶ ἀνυποτάκτοις, lawless and disobedient) Referring to the first commandment, the foundation of the law, the foundation of all obedience.— ἀσεβέσι καὶ ἀμαρτωλοῖς, for the ungodly and sinners) not reverencing the ‘name’ of God, and thereby involved in great guilt,(7), Exodus 20:7,— ἀνοσίοις καὶ βεβήλοις, for unholy and profane) despising the true worship of God with a profane mind.(8) Such were those very persons whom Paul notices; comp. 1 Timothy 4:7. βέβηλος is compounded of the inseparable preposition, βε, Lat. ve, and βηλὸς, a threshold, especially a sacred threshold: whence βέβηλοι τόποι, οἱ βατοὶ καὶ τοῖς τυχοῦσι, places accessible to the common people. See E. Schmid. on Matthew 12, and Eustathius.

Verse 10
1 Timothy 1:10. ἀνδραποδισταῖς) who make free men ἀνδράποδα, slaves, by violence. They do not differ far from these, who do not levy (legally enlist) soldiers, but take them away by allurements, fraud, violence.— ἓτερον, any other thing) inconsistent with the ninth and tenth commandment.(9)— τῇ ὑγιαινούσῃ διδασκαλίᾳ, to sound doctrine) So 2 Timothy 4:3; Titus 1:9; Titus 2:1; and wholesome words, ch. 1 Timothy 6:3; 2 Timothy 1:13; and to be sound in regard to believers, Titus 1:13; Titus 2:2. The contrary is, νοσῶν, morbid [“doting”], ch. 1 Timothy 6:4; a canker, 2 Timothy 2:17.

Verse 11
1 Timothy 1:11. κατὰ, according to) This is construed with sound doctrine, 1 Timothy 1:10. Paul hereby establishes the authority of his own ‘commandment.’ Those who know the glory of God from the Gospel, vehemently detest all kinds of profligacy. The law is thus established by faith. Or else κατὰ is construed with χρῆται, if a man use it, 1 Timothy 1:8; although I know not whether it can be said, that we must use the law according to the Gospel; or with πίστεως, from faith, 1 Timothy 1:5.— τῆς δόξης, of the glory) Glory redounds to the Gospel from the Divine blessedness, and thence there results ‘soundness’ of doctrine.— τοῦ μακαρίου, of the blessed) The same epithet is applied to God, ch. 1 Timothy 6:15. A peculiar phrase, indicating immortality and supreme happiness, which most powerfully move men to confess the Gospel. The highest pinnacle of praise is blessedness; comp. notes on Chrysostom de Sacerdotio, p. 371. The Blessed blesses: thence He is called the Saviour, 1 Timothy 1:1.— ὃ ἐπιστεύθην ἐγώ, with which I was entrusted) Titus 1:3. This sets forth the peculiar and extraordinary privilege of Paul, Romans 15:16; Ephesians 3:8; Colossians 1:25.

Verse 12
1 Timothy 1:12. χάριν ἔχω, I thank) A modal expression. [See Append. on Sermo Modalis.] These are correlatives: Christ entrusted Paul with the Gospel: Paul, being “accounted faithful,” ‘thanks’ Christ. He thanks Him at 1 Timothy 1:17; and in all his epistles and in their introductions.— ἐνδυναμώσαντι, who hath endued me with power) True conversion and calling confer power, Romans 5:6.— πιστόν με ἡγήσατο, counted me faithful) A Metonymy of the antecedent for the consequent; i.e. He hath entrusted to me the office of the Gospel ministry: θέμενος, while he put (in that He put me), denotes the very act. The fact that He entrusted the ministry to me, is the moral aspect: the fact that He put me into it, is as it were the physical aspect of His act. In the phrase, He counted me faithful, we have an example of ἀνθρωποπάθεια (the actions of men attributed to God). For if I count any one faithful, and trust him, this is a kind of thing opposite of actual knowledge.(10) But the Divine judgment concerning Paul, that he would he faithful, is infallible. God sees and knows all things. Therefore, in the active sense, πίστις does not properly apply to Him. Faith and vision are things antithetic. I wished to convey all this idea by the expression Metonymy, which I used above.

Verse 13
1 Timothy 1:13. βλάσφημον, a blasphemer) against God.— διώκτην, a persecutor) against holy men, lest others should be converted.— ὑβριστὴν, despiser) [Engl. Vers., injurious], in rejecting my own salvation. This threefold relation to God, his neighbour, and himself, is frequent in this epistle especially, and in that to Titus; see presently at 1 Timothy 1:14, which forms an antithesis to this verse: likewise 1 Timothy 1:5; 1 Timothy 1:9. Titus 2:12, where the word εὐσεβῶς, godly, is opposed to ἁσεβείᾳ, ungodliness, and yet the two words, soberly, and righteously, are opposed to worldly lusts. So here love (1 Timothy 1:14) alone has a threefold relation: it is love towards God, of which the opposite is a blasphemer; it is love towards the Church, of which the opposite is a persecutor; it is love towards himself, of which the opposite is a despiser.— ἠλεήθην, I obtained mercy) This word is resumed, as if after a parenthesis, in 1 Timothy 1:16. This sense of mercy was perpetual in the mind of the apostle, 1 Timothy 1:2, note.— ὅτι, because) Ignorance does not deserve pardon in itself; but in classifying the reasons which might impel a man to reject salvation, it is opposed to pride and every higher degree of wickedness.

Verse 14
1 Timothy 1:14. ὑπερεπλεόνασε δὲ, and was exceeding abundant) He explains how he obtained mercy, namely, with faith, etc. The epistles to Timothy, in a peculiar degree, breathe this ‘abundance.’— ἡ χάρις, grace) by which I obtained mercy, 1 Timothy 1:13.— κυρίου, of the Lord) Jesus.— μετὰ πίστεως, with faith) Its opposite is, in unbelief, 1 Timothy 1:13.— καὶ ἀγάπης, and love) Its opposite, as we have said, are the three, a blasphemer, a persecutor, a despiser. The words, mercy and grace (in 1 Timothy 1:13-14), correspond to each other. Unbelief and faith are opposed.

Verse 15
1 Timothy 1:15. πιστὸς, faithful) A very solemn form of preface. Paul knows what he says, and whereof he affirms (1 Timothy 1:7), and refutes the false teachers by the very simplicity of his language, treating, but with great beauty, of common topics, so much the rather, as others affected to treat of those which are more abstruse. So also Titus 2:1.— πάσης, all) Even faith is a kind of acceptation. This statement deserves all acceptation by all the faculties of the whole soul: ἀποδοχὴ (from δέχεσθαι, Luke 8:13), is when I am thankful, and speak of a thing as a good deed (a boon conferred on me): comp. the correlative, ἀποδεκτὸν, acceptable, ch. 1 Timothy 2:3.— χριστὸς ἰησοῦς) Christ, viz. as promised: Jesus, as manifested. Franckius, in Homil. on this passage, shows that in this sense the name Christ here is put first, and Jesus after it; comp. 2 Timothy 1:9, note.— κὀσμον, world) which was full of sin, John 1:29; Romans 5:12; 1 John 2:2.— ἁμαρ— τωλοὺς, sinners) great and notable sinners. He saves also those whose sins have been not so aggravated; but it is much more remarkable that He saves so great sinners. It can scarcely happen, but that they who themselves have tasted the grace of God, should taste its universality, and, in like manner, from it entertain favour towards all men. Paul draws the conclusion from his own individual case to all men.— πρῶτος, first) This is repeated with great force in the following verse [a force which is lost by the Engl. Vers., chief]. The example of Paul is incomparable, whether we consider sin or mercy. [There had been then no such example from the ascension of the Lord.—V. g.]

Verse 16
1 Timothy 1:16. (12) ἀλλὰ, but) Although I am the first (foremost and chief) of sinners.— διὰ τοῦτο) for this very cause.— τὴν πᾶσαν μακροθυμίαν) all long-suffering; whereas even a less proportion (of long-suffering), so to speak, may restore such as are not so great sinners; comp. Exodus 33:19, that expression כל טובי, all the goodness of the Lord, in respect of a people exceedingly guilty.— πρὸς ὑποτύτωσιν, for a pattern) that others might so ὑποτυποῦσθαι, be conformed to the pattern, or might revolve it in their mind, and make it the subject of their serious consideration. If you believe, as Paul did, you will be saved as Paul was. [In like manner, David also desired to be an example, Psalms 32:6.—V. g.] The same word occurs, 2 Timothy 1:13.— ἐπʼ αὐτῷ) on Him, on God.— εἰς, to) This may be construed with pattern.

Verse 17
1 Timothy 1:17. τῷ δὲ) The doxology flows from a sense of grace.— βασιλεῖ τῶν αἰώνων, to the King of œons or ages [eternal]) A frequent phrase with the Hebrews. The thought of eternity is particularly delightful to those assured of grace, while it miserably terrifies others.— ἀοράτῳ, invisible) This attribute is given Him in the way of praise. See how perverse they are who affirm that there is no God, because they do not see Him.— μόνῳ θεῷ, the only God) So, the only Potentate, ch. 1 Timothy 6:15; comp. Psalms 86:10; John 5:44; Jude 1:25. [A magnificent reading!(13)—Not. Crit.]— τιμὴ, δόξα, honour, glory) Such an Asyndeton is commonly used, where circumstances and feelings would tend to render the words much accumulated (tend to produce somewhat of an accumulation of words): for example, honour and glory and strength, etc.; and where nevertheless he leaves them to be supplied in the mind of the hearer. Such an Asyndeton is very suitable to the ardour of the apostle in doxologies, ch. 1 Timothy 6:16; 1 Peter 5:11; although the transcribers have very generally inserted καὶ. The omission of this particle in so many passages is not accidental; but its addition is due to the over-busy officiousness of transcribers.(14)
Verse 18
1 Timothy 1:18. παρατίθεμαί σοι, I commit to thee) to lay before thy hearers, 1 Timothy 1:3. [Its sum is indicated in 1 Timothy 1:5.—V. g.]— προαγούσας, that went before) When hands were laid on Timothy, the spirit of prophecy showed that many things of great importance were about to be entrusted to Timothy, ch. 1 Timothy 4:14.— προφητείας) Divine predictions (Acts 11:27), given forth regarding thee by many witnesses, ch. 1 Timothy 6:12.— στρατεύῃ, mightest war) A comparison taken from military concerns. In the following verse the comparison is from naval concerns.— αὐταῖς) προφητείαις, viz. the predictions.— τὴν καλὴν στρατείαν) that good warfare.

Verse 19
1 Timothy 1:19. ἔχων, having) Whilst the warfare has to be maintained.— πίστιν, faith) Faith is like a very precious liquor; a good conscience is like clean or pure glass.— ἣν, which) good conscience.— ἀπωσάμενοι, having thrust away) It withdraws unwillingly; it always says, Do not injure me. He who retains it, does not easily make shipwreck of his faith.— ἐναυάγησαν, have made shipwreck) Therefore they had entered on the voyage of faith. Hesychius explains ἐναυάγησαν as ἐκινδύνευσαν.

Verse 20
1 Timothy 1:20. ὑμέναιος καὶ ἀλέξανδρος, Hymenœus and Alexander) A reproof, with the names expressed: comp. on Hymenæus and Alexander, 2 Timothy 2:16-17; 2 Timothy 4:14-15.— οὓς, whom) though absent. They were at Ephesus; Paul was at Rome. This was the part of an apostle; it was the part of Timothy merely to avoid them and to be on his guard.— παρέδωκα, I have delivered) for [or to] the destruction of the flesh [1 Corinthians 5:5].— μὴ βλασφημεῖν) lest they should fall into blasphemy, and wholly complete their guilt by becoming more hurtful to themselves and others. [The danger of blasphemy is near at hand to the man who has made shipwreck of his faith. Satan might harass them: he could not force them to blaspheme.—V. g.]

02 Chapter 2 
Verse 1
1 Timothy 2:1. παρακαλῶ, I exhort) In this chapter he describes public worship: I. In regard to prayers; II. In regard to doctrine, 1 Timothy 2:11-12.— οὖν, therefore) This exhortation flows from that sense of grace [spoken of, last chap., 1 Timothy 2:14]. Paul intimates not only what he himself wishes, but what Timothy ought to inculcate.— πρῶτον πάντων ποιεισθαι, first of all to make) The highest duty. [The apostle here furnishes sufficient employment to prevent any ἀλλοτριοεπισχοπίας, curious investigation into irrelevant questions, ch. 1 Timothy 1:4.—V. g.]— δεήσεις, προσευχὰς, ἐντεύξεις, εὐχαριστίας) The plural number indicates force: δέησις (from δεῖ) is the imploring of grace in any special necessity: προσευχὴ, prayer, is exercised, when on any occasion we offer our wishes and desires to God: ἔντευξις is earnest intercession for other men or creatures, ch. 1 Timothy 4:5, even if they cannot pray for themselves: εὐχαριστίας, giving of thanks, is becoming to be made also for all men, because, for example, God wishes all men to be saved, and Christ is the Mediator of all.— ὑπὲρ, for) This is connected with supplications—thanksgivings. All, at separate times, have special necessities.— πάντων, for all) 1 Timothy 2:4; 1 Timothy 2:6.

Verse 2
1 Timothy 2:2. ὑπὲρ βασιλέων, for kings) on whom other men depend, [and who frequently enjoy less opportunity of arriving at the knowledge of saving truth.—V. g.]— πάντων, all) Often the humblest magistrates, even in villages, do much harm, or else are of much benefit.— ἐν ὑπεροχῇ, in eminent stations, authority) as for instance the counsellors of kings, or, where there is no king, other magistrates.— ἵνα, that) The reason, why we must pray for kings.— ἤρεμον, quiet) free, aliens being removed out of the country. Chrysostom, for example, applies ἠρεμίαν to the Holy of Holies in the temple; and the word agrees with ἔρημος, lonely, by Metathesis.— ἡσύχιον, peaceable) free; those who are aliens, if allowed to reside, at least giving us no disturbance.— εὐσεβείᾳ, in godliness) piety towards God. The word is frequently used in the epistles to Timothy and Titus. [Luke uses the same word in the Acts, and Peter in his second epistle. It may be mentioned among the vile rabble of a most perverse world as a remarkable stratagem, contrary to the kingdom of God and advantageous to the aims of Satan, that piety, in name at least never hitherto lightly esteemed, has at length been converted into a term of reproach, ‘Pietist,’ by an anonymous person of the worst character, whose death, as we are informed, was shocking. Nor even does the termination itself involve anything bad in itself, as it corresponds to the words, Statist, Copyist, Linguist. But if the intention is to distinguish by a peculiar name fanatics and men assuming the appearance of holiness (in which case it ought to be made certain, that a blow is not dealt at those really innocent), why, pray, is piety hereby virtually punished? A serious matter is at stake. Experience cries out in witness of the fact; in conversations and social meetings, when a man, having said not as much as a word for the cause of religion, has conducted himself somewhat more modestly, he is easily assailed by this title, of which not even the pronunciation is in some instances well known to the common people. It can scarcely be told, what a number of sparks of piety have been quenched by the use of the scoffing term, pietist. GOD will execute judgment for all this, Jude, 1 Timothy 2:15.—V. g.]— σεμνότητι, [honesty] propriety) on the part of men towards one another.

Verse 3
1 Timothy 2:3. τοῦτο γὰρ, for this) The reason, why we must pray for all. It may be asked, why are not more converted? We do not sufficiently pray. It is a religious duty, that in behalf of ourselves, and in behalf of others, we should meet the will of God, which is favourable to us.— καὶ) and, therefore.— τοῦ σωτῆρος ἡμῶν, our Saviour) who has actually saved us that believe. The antithesis is in the following verse: Who wishes that all, even including those who do not believe, should be saved: comp. ch. 1 Timothy 4:10. It is strange if a soul, having found in reality the salvation of God, can deny the universality of grace.

Verse 4
1 Timothy 2:4. πάντας) all, not merely a part, much less a very small part; 1 Timothy 2:3, note.— ἀνθρώπους, men) lost in themselves.— θέλει, [‘wills’] wishes) in serious earnestness of wish: ibid.— σωθῆναι, to be saved) This is treated of, at 1 Timothy 2:5-6.— καὶ εἰς, and unto) This is treated of, at 1 Timothy 2:6-7.— ἀληθείας) of saving truth.— ἐλθεῖν, to come) They are not forced.

Verse 5
1 Timothy 2:5. εἷς) one, common to all. They who have not this one God, by one Mediator, have none, [—and therefore they are not saved. Yet GOD wishes all men to be saved by the saving knowledge of God and the Mediator; but there is a legitimate and most holy order in the exercise of that will, wherewith men ought to receive it. All mankind constitute as it were one man before God; wherefore it is right, that they who have obtained salvation should intercede for those who are farther distant from it. If that were done, how much better would be the condition of the human race! Let him pray, I request, who knows how to pray.—V. g.]— γὰρ, for) 1 Timothy 2:4 is proved from 1 Timothy 2:5; 1 Timothy 2:1 from 1 Timothy 2:4. The whole is universal. Comp. Isaiah 45:22.— εἷς καὶ, one also) [who is Mediator.] He does not say, also one; therefore the stress of the voice does not so much fall upon the adjective, one, as upon the substantives. We could not rejoice that there is a God, if we did not rejoice also in the Man Mediator.— εἷς— εἷς, one—one) Mark 12:29; Mark 12:32; 1 Corinthians 8:6; Ephesians 4:5-6.— μεσίτης, Mediator) This is as it were an epithet of the noun, man; and the word, one, coheres at the same time with both of these.— ἄνθρωπος, man) The Saviour, not without reason, is here called man, rather than God; that the reason may be marked, why all men should be converted to this Mediator, who [i.e. inasmuch as He, a man] has given Himself for all [men]: comp. Romans 5:15, note. The article is not added. Again, in turn, he calls Him God, ch. 1 Timothy 3:16.

Verse 6
1 Timothy 2:6. τὸ μαρτύριον, the testimony) The accusative absolute, as ἔνδειγμα, 2 Thessalonians 1:5. A word suited to the character which Paul and Timothy sustained; for they were witnesses. The testimony of universal redemption is intended.— καιροῖς ἰδίοις, in its own due times, or His own due times) ch. 1 Timothy 6:15, note.

Verse 7
1 Timothy 2:7. κήρυξ) [Eng. Vers. preacher] a herald solemnly appointed, sent by God. A word of large import, as 2 Corinthians 5:20; 1 Thessalonians 2:6, at the end.— ἀπόστολος, an apostle) of Christ.— ἀλήθειαν λέγω, I speak the truth, οὐ ψεύδομαι, I lie not) This affirmation belongs to the preceding clause; for there are added to the subsequent clause the parallel words, ἐν πίστει χαὶ ἀληθείᾳ, in faith and truth; [i.e. parallel to ἀληθ. λέγω, and οὐ ψευδ.]

Verse 8
1 Timothy 2:8. βούλομαι οὖν, I will therefore) The apostolic authority is represented in this expression; ch. 1 Timothy 5:14 : comp. presently 1 Timothy 2:12, I suffer not. The particle therefore takes up again, 1 Timothy 2:1.— προσεύχεσθαι τοὺς ἄνδρας, that men pray) So also in 1 Peter 3:7, prayers are assigned to men, in a certain particular point of view. He is speaking here of public prayers, in which the heart of the people follows close after the language of him who prays: comp. the next verse concerning women.— ἐν παντὶ τόπῳ, in every place) construed with ἄνδρας, men. Paul also appeals elsewhere on this subject to a similar practice in all the churches. Wherever men are, there are those by whom and for whom prayers are to be made.— ἐπαίροντας, lifting up) They turned up the palms of their hands to heaven, as those asking for help are wont to do.— ὁσίους χεῖρας, holy hands) Wrath and doubting are in the soul: but the hands also ought to be holy. The contrary is found at Isaiah 1:15, at the end. The word ὁσίους is especially used in the propriety of the Greek idiom for freedom from all violence.— ὀργῆς, wrath) which [molesting men especially.—V. g.] is the reverse of love (comp. 1 Peter 3:7, at the end), and the mother of doubting.— διαλογισμοῦ, doubting) which is opposed to faith. Christianity consists of faith and love, and comprises grace and truth: it therefore ought to form the principal object of our desires, that we may both pray, and live and die, without doubting and wrath. The exercise of prayer, and of the whole of Christianity, is at once either true or vain.(15) Grace cherishes faith; truth, love, Ephesians 4:15.

Verse 9
1 Timothy 2:9. καταστολῇ) A well-chosen word.(16) Women are delighted with elegant clothing; and to this the apostle alludes in this passage. They were rich at Ephesus, ch. 1 Timothy 6:17.— κοσμίῳ, elegant, becoming, ornamental [modest, Engl. Vers.]) spiritually, as it is presently described at 1 Timothy 2:10.— αἰδοῦς, shamefacedness) 1 Timothy 2:11-12.— σωφροσύνης, sobriety) A word of frequent occurrence in the epistles to Timothy and Titus. This virtue governs the whole of private life.—(17) ΄ὴ) οὐ denies, ΄ὴ forbids, in a discourse of this kind. There is a great difference between οὐ and ΄ὴ. οὐ indeed might even here be used, because there is not here a finite verb; and so in the case of participles. But otherwise the particles cannot be exchanged.

Verse 10
1 Timothy 2:10. ἐπαγγελλομέναις) promising (engaging to follow), professing. The same word is at ch. 1 Timothy 6:21.— διʼ ἔργων, with works) construed with adorn; with works, without speaking, which is competent for (the province belonging to) men, 1 Timothy 2:8; 1 Timothy 2:11-12; 1 Peter 3:1. There is a very frequent mention of works in the epistles to Timothy and Titus, and those are adorned with the appellation of good works, which come to be performed in the ordinary affairs of human life.

Verse 11
1 Timothy 2:11. ΄ανθανέτω, let the woman learn) The antithesis of to teach, 1 Timothy 2:12.— ὑποταγῇ, in subjection) The antithesis is to the phrase, to use (usurp) authority, 1 Timothy 2:12.

Verse 12
1 Timothy 2:12. οὐκ ἐπιτρέπω) I do not commit to the charge of the woman [suffer]; i.e. I cannot commit or entrust it. Litotes (see Append.).— αὐθεντεῖν ἀνδρὸς) to use authority in respect to [over] the man, viz. by teaching, by speaking, for example, in prayer.— ἀνδρὸς, in respect to [over] the man) This implies not merely a husband, but the whole race of men.

Verse 13
1 Timothy 2:13. ἀδὰμ γὰρ, for Adam) The reason which applies to the first man, holds good for all men; and that which applies to Eve, holds good for all women. Again, what is said of the salvability [safety] of the woman, 1 Timothy 2:15, is also appropriate to be understood of the first woman.— πρῶτος) first; so that the woman was created for him, 1 Corinthians 11:8-9.

Verse 14
1 Timothy 2:14. οὐκ ἠπατήθη, was not deceived) The Serpent deceived the woman; the woman did not deceive the man, but persuaded him: Genesis 3:17, thou hast hearkened to the voice of thy wife. In the preceding verse, we are taught why the woman ought not to exercise authority, now, why she ought not to teach; more easily deceived, she more easily deceives; comp. Ecclesiastes 7:29. Deceiving indicates less strength in the understanding; and this is the strong ground on which a woman is not allowed to teach.— ἀπατηθεῖσα ἐν παραβάσει γέγονε, being deceived, fell into(18) the transgression) i.e. was guilty of falling into the deception (Genesis 3:13, ὁ ὄφις ἠπάτησέ με), and so she began to be in the transgression. It is not said, ἐν παραβάσει γεγονῦια ἠπατήθη, having come to be in the transgression, she was deceived. Therefore γέγονε does not apply to the very origin of the woman; for the deception followed not until after that; but γέγονε closely agrees with ἐν παραβάσει, which has the meaning of a noun; see Acts 22:17 [ ἐν ἐκστάσει, in a state of trance]; and comp. note on John 1:15. The state of transgression which quickly followed the deception, once for all admitted, is here intended. A phrase very like this is found at Numbers 26:10, ἐγενήθησαν ἐν σημείῳ.

Verse 15
1 Timothy 2:15. σωθήσεται δὲ, but she shall be saved) She shall be rescued from that offence (and from its consequences).— διὰ τῆς τεκνογονίας, in child-bearing) The part of the woman is here described, in antithesis to the duty of teaching and governing: τεκνογονία, bringing forth and training children. He is not speaking here as to the properly-called cause of salvation; for many who bring forth children nevertheless perish: many, who do not bear children, are saved; but the state or condition is denoted, in which a woman may be likely to obtain salvation, although she be not mixed up with the duty that belongs to the man. Wherefore the if has a stronger force here than διὰ, in: and the continuing takes for granted the standing in faith, etc.— μείνωσιν, if they continue) Namely, the women. A Syllepsis(19) of the number. For sobriety, which is presently praised, is competent for (a grace peculiarly becoming in) women: comp. 1 Timothy 2:9. Let them remain within these bounds.— πίστει καὶ ἀγάπῃ, in faith and love) General divisions.— ἁγιασμῷ μετὰ σωφροσύνης) in holiness with sobriety. A special part of sanctification is modesty or moderation, a grace which regulates man in respect of himself, as faith in respect of God, love in respect of our neighbour: ἁγιασμὸς, holiness, especially chastity: σωφροσύνη, moderation, self-control, 1 Timothy 2:9; 1 Timothy 2:11
03 Chapter 3 
Verse 1
1 Timothy 3:1. πιστὸς ὁ λόγος, this is a faithful saying) This preface is used, because it does not seem so to the world.— ὀρέγεται— ἐπιθυμεῖ) There is here great propriety in the words: ὀρέγω, to stretch out, thence ὀρέγομαι, to ask eagerly with outstretched hand, to grasp: ἐπιθυμία of the mind, seeking τὸ καλὸν, a good thing, produces ὄρεξιν; again ὄρεξις indicates ἐπιθυμίαν: ὀρέγεσθαι, φεύγειν, are opposed to each other: see Arist. 1, Rhet. 10, n. 12. In human affairs, those things are more agreeable, which a man confers or performs of his own accord, than when he is asked: how much more in the affairs of religion? 1 Corinthians 16:15, at the end. But away with sacrilegious solicitation of favour and interest. There were not wanting persons who wished to obtain it, James 3:1. Paul does not altogether reject their desire, but he reduces it to order.— καλοῦ) an honourable good, excellent, demanding noble virtues. To this is to be referred the then or therefore ( οὖν) in the following verse.— ἔργου, work) It is a work, a business, not ease; Acts 15:38; Philippians 2:30.

Verse 2
1 Timothy 3:2. δεῖ, must) Paul shows what Timothy ought to look to in the appointment of bishops, 1 Timothy 3:15; wherefore he so in particular describes the virtues as they meet the eye.— οὖν, therefore) A good office must be entrusted to good men.— τὸν ἐπίσκοπον, the bishop) Deacons are directly opposed to bishops, 1 Timothy 3:8; therefore the presbyter is included in the bishop; Acts 20:28, note.— ἀνεπίληπτον, blameless) without crime, bad report, and just suspicion; comp. Titus 1:6.— εἶναι, be) not only during the time of discharging his duty, but at the time when he is being appointed: 1 Timothy 3:10. The order of the virtues, which follow, should be attended to.— μιᾶς γυναικὸς ἄνδρα, the husband of one wife) So 1 Timothy 3:12, ch. 1 Timothy 5:9; Titus 1:6. This element of the blameless man’s character is put in the first place. It is the ancient nature of marriage, that one man should have one woman. The husband (man) of one wife (woman) is therefore a simple periphrasis of husband; ch. 1 Timothy 5:9, note. The opinion as to successive polygamy(20) being forbidden here to bishops, seems formerly to have been drawn from “the Canons of the Apostles;”(21) since the 17th Canon runs thus: “Whosoever after baptism enters into a second marriage(22) or keeps a concubine, he is disqualified from being a bishop.” Some have understood it, as if second marriages were forbidden, and certainly the old translation gives this meaning:(23)If any one after baptism is joined in wedlock for the second time, etc.; whence the unfavourable interpretation of the Canon was easily transferred to Paul. But of what importance is it, whether a man has for his help one woman during twenty years, for example, or two after a term of widowhood? But why does Paul, rather taking for granted than requiring that the bishop should have one wife, not add ἢ ἄγαμον, or be unmarried? Unmarried persons were then rare, nor does he exclude the latter from the sacred office, but yet he assumes that the father of a family was somewhat better fitted for the discharge of these duties: and that, of two candidates, if they be equal in other respects, he who has a wife and virtuous family, is to be preferred to a bachelor, who has less testimony from actual practice (experience), 1 Timothy 3:4-5; for he who is himself bound to discharge the domestic duties, which are here so frequently mentioned, is likely to be more attractive to those who are in like manner attached by ties to the world, and is of advantage to the community by a more popular example: 1 Timothy 3:4. It is to be added to this, that indiscriminate celibacy has rendered many open to blame. The Jews also teach, that a priest should be neither unmarried nor childless, lest he should be unmerciful.— νηφάλιον) vigilant in mind; so 1 Timothy 3:11 [ νηφαλίους, which Engl. Vers. renders sober]; Titus 2:2; for νήφω is to watch. See on Chrys. de Sacerd., p. 428. This is opposed to slumbering and sloth, which are sins in defect. νήφω, when it is used alone, denotes both watchfulness and sobriety, and by Metonymy the one is put for the other (comp. 1 Thessalonians 5:8, Let us be sober, νήφωμεν); but when γρηγορέω and νήφω are joined (as at 1 Thessalonians 5:6), the latter verb has the strict signification, to be sober, and is opposed to μεθύσκεσθαι, to be drunk. σώφρονα) of sound mind [‘sober’,] under self-control. It is opposed to vehemence (impetuosity) of mind, which sins in excess. The derivatives, σωφρονῶ, σωφροσύνη, κ. τ. λ., have a consonant signification. Comp. Titus 1:7-8, where πάροινος (which in Greek implies a bold and rash man, such as drunkards usually are) and σώφρων are opposed to each other.— κόσ΄ιον, decorous, orderly [of good behaviour]) What the σώφρων is within, the κόσ΄ιος is without. Hesychius defines κοσ΄ίους as ἀνεπιλήπτους; Plato, κόσ΄ιοι καὶ εὔκολοι, men moderate and good-natured. The new man bears somewhat of a sacred-festival character, and is at variance with every species of pollution, confusion, disorder, excess, violence, laxity, assumption, harshness, depravity, mutilation, meanness; he sparingly and in private obeys the necessity of nature, and of the material food, which is put in motion by ingestion, digestion, and egestion, and keeps all the traces of the corruptible body concealed; Philippians 4:8.— φιλόξενον, hospitable) to strangers, especially to the needy and exiles, whom many treat with disdain.— διδακτικὸν, apt to teach) See 2 Timothy 2:24, note.

Verse 3
1 Timothy 3:3. ΄ὴ πάροινον, not given to wine) ἀλλʼ ἐπιεικῆ, but patient, lenient, reasonable, is to be referred to this expression. For παροινία here, as everywhere else, not only signifies drunkenness, comp. 1 Timothy 3:8; Titus 2:3, but also the violent and unreasonable conduct towards others, proceeding from it.— μὴ πλήκτην, no striker) with the tongue or the hand. For there is nothing to prevent this word from being taken in its proper sense, 2 Corinthians 11:20, note.(24) Refer to it ἀλλʼ ἄμαχον, but no brawler, not using the fists; comp. 2 Timothy 2:24.

Verse 4
1 Timothy 3:4. τοῦ ἰδίου οἴκου, his own house) Many men, for instance, are mild abroad, but are the less disposed to restrain their passion at home, which they direct against their wives, etc.— καλῶς προιστάμενον, one who ruleth well) To this ἀφιλαργυρία chiefly refers.— μετὰ πάσης σεμνότητος, with all gravity [propriety]) so that there may be no luxury [ ἀσωτία, riotous living]: Titus 1:6.

Verse 5
1 Timothy 3:5. οὐκ οἶδε, if a man does not know) Paul intimates that the man who rightly rules his own house will have well-behaved children.— πῶς, how) It requires higher qualifications to rule the Church, than a family.

Verse 6
1 Timothy 3:6. ΄ὴ νεόφυτον) not a man recently converted from heathenism. Such persons might be more easily and more safely set over others who have also been newly converted, Acts 14:23, than over old and experienced Christians, who were numerous, and among whom the number of candidates was greater. It is a metaphor taken from plants; John 15:2, note, [Romans 6:5; Romans 6:11; Romans 6:17-18; 1 Corinthians 3:6-7.] The young plants generally exhibit a luxuriant verdure; the newly converted man has not yet been macerated by the cross.(25) The antithesis is an aged disciple, Acts 21:16 [Mnason of Cyprus, ἀρχαίῳ μαθητῇ].— τυφωθεὶς, lifted up with pride) The same word occurs, ch. 1 Timothy 6:4, note; 2 Timothy 3:4.— τύφω is καίω, to burn: τῦφος, a smoking heat without flame: whence they are said τυφοῦσθαι, whom wine, as well as those whom a high opinion of their knowledge and pride [haughtiness], render no longer masters of themselves, and affect with giddiness [puffed up, having the head turned with conceit]: see Isaiah 28:7, Lutheran version.— εἰς κρίμα, into condemnation) i.e. into the same condemnation into which the devil fell, being lifted up, at the very beginning of his most blessed (brilliant) state, like a novice; comp. Job 38:15 [the high arm shall be broken], concerning the proud ( ὑπερηφάνων, LXX.). “He seems to have been raised and exalted more than the other angels, to the government of many angels, though he was younger than many of them; and this very circumstance became the occasion of pride to him.”—Artem. ad init. Joh. præf., p. 23. The words of Paul do not bear out the whole of this statement. The condemnation here is taken passively; and yet ὀνειδισμὸς, reproach, in the following verse, is active; for condemnation corresponds to the internal condition of the soul: reproach is opposed to “a good report from those that are without;” and the devil may bring a reproach upon men, he cannot bring them into condemnation; for he does not judge, but is judged.

Verse 7
1 Timothy 3:7. καὶ μαρτυρίαν, also a good report) Not even former life should be open to any reproach. Mere report is not sufficient; but there ought to be a good report along with the practice of the virtues, nay, a good testimony. Paul wishes that the character of Christians should be in high esteem; comp. ch. 1 Timothy 5:14, note.— ἀπὸ τῶν ἔξωθεν, from those that are without) that they may be more easily gained over, and the glory of God be promoted.— ὀνειδισμὸν, reproach) Comp. ch. 1 Timothy 5:14. The devil may occasion the greatest trouble to the minister who is subjected to bad reports, by himself (the devil), and by means of the calumnies of men.— καὶ παγίδα, and a snare) Comp. Matthew 22:15.

Verse 8
1 Timothy 3:8. διακόνους), the deacons) Supply it behoves to be.— μὴ διλόγους, not double-tongued) saying some things to some men, and other things to others. The deacons might take occasion to commit such sins, in performing the duties of their office. The deacons should not be double-tongued, nor the deaconesses calumniators, 1 Timothy 3:11 [slanderers]: it seems the deacons visited more houses than the deaconesses.— μὴ οἴνῳ, not to wine) The danger of drunkenness threatens those who in the way of duty visit many houses.

Verse 9
1 Timothy 3:9. τῆς πίστεως, of the faith) The deacons were often speaking of the Christian faith, as opportunity offered, in the discharge of their duty; and even though they should not speak, still they were bound to attend to the duties of their office, and go to the church with a holy mind, and with the desire to show a good example.

Verse 10
1 Timothy 3:10. καὶ οὗτοι δὲ, and these also) The bishop was bound to have more and greater virtues (qualifications) conspicuous, and he was of greater dignity; wherefore in his case no further scrutiny (‘proving’) is required; but the deacons were bound to give proof of what they were, in performing the duties of the deaconship, before that they be fully admitted into the office.

Verse 11
1 Timothy 3:11. γυναῖκας, wives) This depends on ἔχοντας, having, 1 Timothy 3:9. ὡσαύτως, in like manner) This refers to 1 Timothy 3:8.— μὴ διαβόλους, not slanderers) especially among those that are without.— πιστὰς, faithful) This refers to 1 Timothy 3:9.

Verse 13
1 Timothy 3:13. βαθμὸν) a degree, from the humble deaconship to the higher offices in the church. He who is faithful in an inferior degree, is promoted to a higher station.— ἑαυτοῖς, to themselves) They do not merely promote the interests of others.— πολλὴν παῤῥησίαν) great boldness with regard to God and man, from being well exercised.— ἐν πίστει, in the faith) that they may perceive that they are made most richly partakers of His faith and benefits.

Verse 14
1 Timothy 3:14. ταῦτα, these things) The whole epistle.— ἐλπίζων, hoping) Paul, however, did not put off necessary admonitions.— ἐλθεῖν, to come) ch. 1 Timothy 4:13.

Verse 15
1 Timothy 3:15. ἐὰν δὲ βραδύνω, but if I tarry long) Comp. ch. 1 Timothy 4:13, at the beginning.— ἵνα, that) The scope of the epistle.— πῶς δεῖ, how it is becoming) comp. ch. 1 Timothy 4:11.— ἐν οἴκῳ θωοῦ, in the house of God) God is ὁ δεσπότης, the Master, 2 Timothy 2:12.— ἥτις, which) It indicates the universal Church, not universally, but so far as a part of it was then at Ephesus, committed to Timothy.— ἐκκλησία θεοῦ, the Church of God) the community of those who are the Lord’s; 2 Timothy 2:19.— ζῶντος, of the living) The Church of the living God is opposed to the temple of Diana of the Ephesians. The life of God, the foundation of our hope (‘trust’), ch. 1 Timothy 4:10, and the fountain of truth, in this passage. The epithet is not added, in the first instance, to the same name (God;—the living God)—it is afterwards added for the sake of Epitasis (see Append.), as in 2 Corinthians 6:16.— στύλος καὶ ἑδραίωμα τῆς ἀληθείας καὶ ὁμολογουμένως μέγα, κ. τ. λ.) Jac. Cappellus, in his Observations on this passage, says, That this was the original reading of this place, was the opinion of the distinguished men, my beloved colleagues, Andrew Melvin, John Cameron, John Fabricius; and not without good reason. Respecting the same reading or the pointing of the words, I have made some slight observations in the Apparatus, p. 709, 710 [Ed. ii. p. 399, sq.], which I would wish to be carefully noticed; but I have reserved further remarks for the Gnomon here. At 1 Timothy 3:14-15, the apostle evidently concludes the former paragraph, which began at 1 Timothy 3:1, and was brought down to this point, and he now commences a new paragraph, which is continued in ch. 1 Timothy 4:1 in so close connection, that the old interpreters, according to R. Stephanus and others, reckoned a seventh chapter of this epistle from 1 Timothy 3:16, inclusive, to ch. 1 Timothy 4:7. The almost universal opinion of interpreters in the present day, among Protestants, fixes the commencement of the period at the word στύλος. I have quoted a great number of them in the Apparatus; G. G. Zeltnerus and J. C. Herzogius are added. Certainly this clause, στύλος καὶ ἑδραίωμα τῆς ἀληθείας, is not at all advantageously connected with the preceding words, although Lightfoot says that the great Sanhedrim was everywhere dignified with this title; but this same clause is much more inconveniently separated from what follows. For the particle καὶ, καὶ ὁμολογουμένως, is unsuitable at the beginning of a new paragraph. Suppose ὁμολογουμένως to have been written without καὶ, then indeed one might acknowledge it to be a suitable commencement of the new division; comp. 1 Timothy 3:1 and ch. 1 Timothy 4:9, in which passages, for very much the same reason, the sentence is begun thus, πιστὸς ὁ λόγος, without καὶ. Now, when καὶ is in the way (occurs), the words between which it is placed are connected by it; στύλος καὶ ἐδραίωμα τὴς ἀληθείας καὶ ὁμολογουμένως μέγα, κ. τ. λ. The Rabbinical phrases, which are not dissimilar, are usually brought forward, in which the strength and gravity of the subject which comes to be discussed are declared; but the phraseology of the apostle should be considered in the first place. For in this epistle, which is intended to confirm and rouse Timothy, the form of a preface is frequent, by which Paul commends some topic about to be presently discussed by him, as true and good, solid and salutary, and to be laid hold of by all the force of the understanding and the will [the desires]: πιστὸς ὁ λόγος καὶ πάσης ἀποδοχῆς ἄξιος, κ. τ. λ., ch. 1 Timothy 1:15, 1 Timothy 4:9; 1 Timothy 4:6, where πίστεως [1 Timothy 4:6] agrees with πιστὸς [1 Timothy 3:9], καλῆς [1 Timothy 3:6], with ἀποδοχῆς ἄξιος [1 Timothy 3:9]. He expresses that formula, consisting of two members, in this by far the most magnificent passage, through the medium of loftier words, which are to be met with in the writings of the Hebrews; for example, R. Levi of Barcelona gives this reason, why so many memorial signs of the deliverance of the Israelites from Egyptian bondage are appointed in the fifteen precepts bearing upon the Passover, because that is the great foundation and strong pillar of the law, as well as of the Jewish religion. And Maimonides says, This is the foundation of the foundation, and the pillar of wisdom, that we may know, etc. Therefore Paul says: στύλος καὶ ἑδραίωμα τῆς ἀληθείας, καὶ ὁμολογουμένως μέγα ἐστὶ τὸ τῆς εὐσεβείας μυστήριον: i.e. This mystery of godliness is the pillar and groundwork of the truth (equivalent to πιστὸν), and is something confessedly great (equivalent to ἀποδεκτὸν). Let us examine the words one by one. These two terms, στύλος καὶ ἑδραίωμα, are equivalent to one word, expressing something very solid, by which is denoted the mystery, exceedingly high (whence στύλος, from στάω) and exceedingly deep (whence ἑδραίωμα, from ἕζω), Iren. I. 3, c. 11. The Gospel is the pillar and ground of the Church. In Hebrew, אמת, truth, and נאמן, πιστὸν, faithful, are conjugates. In like manner, ὁμολογία (whence ὁμολογουμένως) and ἀποδοχὴ, each referring to the heart and the lips, are equivalent; comp. 2 Timothy 2:19; Hebrews 3:1; John 20:28. Hence also πάσης ἀποδοχῆς ἄξιον and ὁμολογουμένως μέγα are equivalent; μέγα is not an epithet which is to be construed with ἑδραίωμα, or with μυστήριον, but is put absolutely, μέγα, a great thing, as in 1 Corinthians 9:11; 2 Corinthians 11:15; in the same way as ἀγαπητὸς, our beloved, Philemon 1:1, is used absolutely. The mystery is a thing great in itself; a thing to be with the greatest earnestness confessed, and embraced with all the force of confession; is a thing, the magnitude of which, in regard to the great salvation, all the sons of truth experimentally know and confess. Paul did not mention τὸ ἀποδεκτὸν without τὸ πιστὸν in this passage, but he praised both; just as τὸ πιστὸν καὶ τὸ καλὸν are commended together. The mystery of godliness is the subject; the remaining words are the predicate. And godliness is joined with truth, as in Titus 1:1. The Gentiles also had their mysteries, but they were distinguished by ungodliness and error. Departure from the faith, lying, and fables, are opposed to the truth (1 Timothy 3:16), a thing which is most especially to be noticed, ch. 1 Timothy 4:1 (the particle δὲ being interposed in 1 Timothy 3:1): in 1 Timothy 3:1-2; 1 Timothy 3:7, the hypocrisy of those who speak lies, and have their consciences seared, is opposed to confession [ ὁμολογουμένως, confessedly, 1 Timothy 3:16], in 1 Timothy 3:2 : the dotage of old women [1 Timothy 3:7, γραώδεις μύθους, old wives’ fables] to that which is great [ μέγα, 1 Timothy 3:16], and profanity to godliness [1 Timothy 3:16], 1 Timothy 3:7 [ch. 1 Timothy 6:3]. Finally, there is a remarkable Oxymoron [see Append.]: ὁμολογουμένως and μυστήριον, confession and yet mystery. This doctrine of godliness is celebrated in the whole Church, but in the Church alone. Now, reader, read again the text, if you are at leisure, from 1 Timothy 3:14 to 1 Timothy 4:7-8; and consider the subject with an unbiassed and religious judgment.

Verse 16
1 Timothy 3:16. θεὸς, God) He had called Him Man, ch. 1 Timothy 2:5. He now compensates for what might there seem to have been derogatory to Him, calling Him here God.(26) (See however Apparat., p. 710, s.) [Ed. II., p. 400, seqq.]; for even the greatness of the mystery depends especially (even most of all) on the greatness of the subject, God. Paul, writing to Timothy and Titus, whose faith was greatly advanced, calls the Father Saviour, and in turn the Son God; and he subjoins three pairs of predicates, in which the whole economy of Christ, from His departure to His return or assumption, is summarily comprehended. The sum of these predicates, viz. He was taken up in (to) glory, is ascribed to the same Subject, God, in Psalms 47:5-6; and this one place compensates for the ambiguity in the reading of Paul, if any such there be, in this passage.— ἐφανερώθη ἐν σαρκὶ, was manifested in the flesh) The same verb occurs, 1 John 1:2; the same noun, John 1:14. This manifestation applies to the whole economy of Christ, who was at one time conspicuous (visible) to the eyes of mortal men.— ἐδικαιώθη ἐν πνεύματι, was justified in the spirit) Christ, while He was manifest in the flesh, walked among sinners and men subject to death. He was thought to be just such a one as any of themselves, and in reality bore their sins; but afterwards, by His death which He endured in the flesh, He abolished sin, that had been laid upon Him, and claimed for Himself and His people eternal righteousness, with the entire approbation of the Father, withdrawing from the sight of men, and entering into the spiritual and glorious state, which was suitable to His righteousness, by His resurrection and ascension. See respecting the notion of flesh and spirit, Romans 1:3-4; 1 Peter 3:18, note.(27) He was in this sense justified in the spirit. At the most precious and actual moment of His death, He ceased to be mortal, and to be burdened with the sin of the world. Comp. on the righteousness and justification of Christ, Matthew 3:15; Luke 7:35; John 19:30; John 16:10; Acts 22:14; Romans 6:10; Romans 6:7; Hebrews 9:28; Isaiah 1:8; 1 John 2:1. And He Himself, going in spirit to the spirits in prison, preached that righteousness, and from that time powerfully put it forth into exercise (operation): comp. Romans 4:25. This clause accords with the passage of Peter already quoted; as the expression, He was preached among the Gentiles, with 1 Peter 4:6.— ὤφθη ἀγγέλοις) He was seen, chiefly after the resurrection, by angels, good or even bad; of whom the former were at the same time made acquainted with His dispensation [the plan of redemption by Him], the latter were struck with terror, Ephesians 3:10; in which passage the mention of angels, properly so called, is in consonance with this summary of Paul here.— ἐκηρύχθη, was preached) This elegantly follows. The angels enjoyed the most immediate admission to Christ (“the Lord of angels”); the Gentiles, in their admission, were the furthest removed (in the greatest degree (“afar off,” Ephesians 2:17). And the foundations of this preaching, and of the faith existing in the world, were laid before Christ was taken up (“received up”) into heaven; John 17:18. The preachers and first believers were as it were the seed of the rest.— ἐπιστεύθη) He was believed on.— ἐν κόσμῳ) in the world, i.e. the whole world. [A circumstance calculated to fill us with astonishment.—V. g.] The world, or globe, is opposed to heaven, into which He, being God, was taken up. He fills all things.— ἀνελήφθη ἐν δὁξῃ) was taken up in glory [“received up into glory,” Engl. Vers.]) Supply, And He is now in glory, and comes in glory. The first thing is, manifest in the flesh; the last, He was received up in glory. These things even, especially refer to the greatness of the mystery. Even this single expression, He was taken, or received up, confutes what Artemonius has on this passage, Pref. p. 27.

04 Chapter 4 
Verse 1
1 Timothy 4:1. δὲ, [now] but) The antithesis is between ἑδραίωμα, the ground, ch. 1 Timothy 3:15, and ἀποστήσονται, shall depart or fall away; as also between “the mystery of godliness,” and “the mystery of iniquity,” of which the apostle speaks here by description, and by name at 2 Thessalonians 2:7.— ῥητῶς) expressly, as of a thing of great importance, which will speedily come to pass, in a set form of words.— λέγει, speaketh) by the prophets in the time of Paul, or by Paul himself, who also was a prophet; hence he says, “This know,” 2 Timothy 3:1.— ἐν ὑστέροις καιροῖς, in the last times) Paul shows that these times, following after the ascension of the Lord, ch. 1 Timothy 3:16, were then already in existence, inasmuch as he uses a present remedy for the then existing evil, 1 Timothy 4:5-6; comp. 2 Timothy 3:1, et seqq. ὑστέρος is used comparatively (latter), for ὕστατος expresses a different idea (the last times of all).— ἀποστήσονταί τινες τῆς πίστεως, some shall depart, or fall away, from the faith) Comp. 2 Timothy 2:18; shall depart, viz. by denying what is true and adding what is false.— τινἑς) some, i.e. many, and gradually more; Romans 3:3, note.(28) Their names are not mentioned. There are not wanting those who suspect the person meant to be Apollonius Tyanæus, who came to Ephesus in the lifetime of Timothy. They do not deserve well at the hands of the truth, who too much extenuate the heretical doctrines of the first century.— τῆς πίστεως, from the faith) which in all its exactness maintains Divine revelation, 1 Timothy 4:6, [and of which the foundation was a little ago described (1 Timothy 3:15-16).—V. g.]— πνεύμασι πλάνοις καὶ διδασκαλίαις δαιμονίων, seducing spirits and doctrines of demons) Seducing spirits are those who speak by false prophets, and are called spirits, not only in respect of their own nature, but because they inspire(29) (with their deceit) these false prophets; therefore the word spirits is parallel to doctrines [not to demons]. δαιμονίων, of demons, is the genitive of the cause (the source from which the doctrines flow). δαιμόνιν is often taken in a good sense by the Greeks; for example, by the Athenians, Acts 17:18 : but with the LXX. interpreters and the apostles, it always denotes evil spirits.

Verse 2
1 Timothy 4:2. ἐν ὑποκρίσει ψευδολόγων, [Engl. Vers. speaking lies in hypocrisy] through the hypocrisy of liars) This is construed with they shall fall away, or depart. That hypocrisy, which is the characteristic of liars, shall carry them away. τινὲς, some, viz. they, are the seduced; the liars are the seducers, ψευδολόγων, the genitive, depends solely on ὑποκρίσει. The expression, of liars, implies a relation to others, and therefore the antithesis is in ἰδίαν, their own conscience.— κεκαυτηριασμένων τὴν ἰδίαν συνείδησιν, having their own conscience seared with a hot iron) As faith and a good conscience are joined in ch. 1 Timothy 1:5 (where see the note(30)), so, hypocrisy (i.e. unbelief, Matthew 24:51, note(31)) and a depraved conscience in this passage; where, on the contrary, ‘faith’ and “the knowledge of the truth,” and ‘thanksgiving’ (1 Timothy 4:3; 1 Timothy 4:6), are presently after commended. The medical use of cautery is for the purpose of curing; here, therefore, a different use is denoted, it is for the purpose of branding men as infamous. Those who are αὐτοκατάκριτοι, condemned of themselves, are here intended, Titus 3:11; those who are infamous of themselves in their own conscience, which is branded with spots (scars) of deceit; having a conscience not good and pure, because they have cast it from them, but μεμιασμένην, polluted. For so, in Titus 1:15, those seared as with a hot iron here, are described by the expression, their conscience is defiled; just as liars ( ψευδόλογοι) here, are described by the words there, their mind is defiled. καυτὴρ, a branding iron, denotes the same thing, in a bad sense, as σφραγὶς, a seal, in a good sense, 2 Timothy 2:19; although Macarius uses both words in a good sense, concerning the flock of Christ, Homil. xii. § 13. Plato, in Gorgias, speaks of “the soul marked with stripes ( διαμεμαστιγωμένην) and covered with scars ( οὐλῶν μεστὴν), in consequence of perjury and iniquity, which every man’s own conduct has deeply impressed ( ἐξωμόρξατο) upon his soul.” Claudian says, “Why do you foolishly deny what is manifest? lo! branded spots disfigure the breast.”(32)— τὴν ἰδίαν, their own) while, however, they urge others.

Verse 3
1 Timothy 4:3. κωλυόντων γαμεῖν, ἀπέχεσθαι βρωμάτων, forbidding to marry—to abstain from meats) The hypocritical appearance of false doctrines, very austere and plausible, which gains a show for all the rest of their dogmas (giving colour to them in the eyes of the dupes), is here expressed: comp. Colossians 2:23. Explain the sense by analysis thus, commanding, not to marry, to abstain from meats. κωλύω is the same as I command, that not, not to. To marry and to abstain are construed with commanding; the negative belongs only to the expression, to marry. Pricæus has pointed out examples of this Zeugma, of which examples that of Chrysostom corresponds most nearly to the present instance: ταῦτα λέγω, οὐ κηδωύειν κωλύων, ἀλλὰ μετὰ συμμετρίας τοῦτο ποιεῖν, “I mention these things, not forbidding you to take care, but desiring you to do this only in due measure.” Paul refutes the more specious error respecting meats. He considers it enough here merely to mention that respecting marriage (unless the ἅ, which, that follows, is to be referred to this also), and he refutes it also below, ch. 1 Timothy 5:14.— βρωμάτων, meats) They shall not forbid all kinds of meats (therefore the article is not added); for who would listen to such prohibitions? therefore it is only some kinds that they forbid. Also it is implied here, that he who forbids even one kind does a wrong to his Creator and to believers. The old heresies are chiefly denoted; but their remains, however, have come down to those who pride themselves on antiquity.— τοῖς) the Dative, as the Hebrew ל, signifies, so far as concerns believers. For God hath created meats, even for those who are without faith and do not give thanks. Paul turns away from them who are without faith and the ‘knowledge of the truth, and leaves them, as it were, to themselves; he declares that he is speaking of believers.— πιστοῖς καὶ ἐπεγνωκόσι, to them who believe and have known) The words are synonymous. The second synonym, knowing the truth, gives occasion for presently declaring the truth, ὅτι πᾶν, κ. τ. λ., and forms a more express antithesis to lying, ψωῦδος, which is contained in ψευδολόγων, 1 Timothy 4:2.— τὴν ἀλήθειαν, the truth) This is explained in the following verse.

Verse 4
1 Timothy 4:4. καλὸν, good) Genesis 1— καὶ, and) The particle connects the two propositions, of which the second has this subject, every thing which is received with thanksgiving; the predicate, is not to be refused.— μετὰ ευχαριστίας, with thanksgiving) This includes a good conscience. Romans 14:6, “He that eateth, eateth to the Lord, for he giveth God thanks.”

Verse 5
1 Timothy 4:5. ἁγιάζεται, is sanctified) Leviticus 19:24.— διὰ λόγου θεοῦ, by the word of God) The word of God enters into all thanksgiving, nay, also into the creation and granting of meats.— καὶ ἐντεύξεως, and intercessory [or consecratory] prayer) It is the duty of the children of God to offer intercessory [ch. 1 Timothy 2:1; or consecratory] prayer for the creatures which they use. It is a high dignity. Not only Christians, but also Jews and Heathens, consecrated the table with prayer.

Verse 6
1 Timothy 4:6. ὑποτιθέμενος) bringing under the notice, suggesting mildly. Eustathius says, νοεῖν on the one hand implies perceiving at once and spontaneously; ὑποθέσθαι, on the other, to cause to perceive, by admonition.— καλὸς διάκυνος, a good minister) 2 Timothy 2:15. ἐιτρεφόμενος) The present combined with reference to the preterite, nourished up, 2 Timothy 1:5; 2 Timothy 3:15. Continued nourishment.— τῆς πίστεως, of the faith) in thy behalf [for thine own good].— τῆς καλῆς διδασκαλίας, of good doctrine) in behalf of others [for the good of others].— ᾗ παρηκολοὑθηκας) which thou hast commenced (undertaken) to follow up (i.e. in all its details). Concerning this word, see Luke 1:3, note.

Verse 7
1 Timothy 4:7. βεβήλους, profane) The antithesis presently follows, godliness. Whatever is not profitable to this godliness, though specious, is profane, 2 Timothy 2:16.—(33) μὑθους, fables) The antithesis is faithful, 1 Timothy 4:9.— παραιτοῦ) refuse, reject them, so as not to suggest them to the brethren.— γύμναζε δὲ σεαυτὸν, but exercise thyself) A rare expression (as 1 John 5:21(34)) for γυμνάζου; comp. Notes on Chrys. de Sacerd., p. 393. Paul had been accustomed to ‘exercise’ Timothy when present with him; he now commands Timothy to be a Paul to himself.

Verse 8
1 Timothy 4:8. ἡ σωματικὴ γυμνασία, bodily exercise) and that, whether violent or pleasant.— πρὸς ὀλίγον, is profitable to but a short extent) viz. its benefit extends only to the private fortune, to one’s reputation, to one’s enjoyment, to the promotion of long life; and therefore it is terminated in this life of the body. Timothy, as a young man, seems to have sometimes used some bodily exercise [ch. 1 Timothy 5:23], which Paul does not so much forbid as not praise. He mixes up a similar admonition, salutary to a young man, with the same argument against profane doctrines, 2 Timothy 2:22.— πρὸς πάντα, unto all things) in the case of body and soul.— ἐπαγγελίαν, promise) on which hope (‘trust’) is brought to bear, 1 Timothy 4:10. Whatever does not serve this purpose is scarcely profitable.— ζωῆς τῆς νῦν, of the life that now is) the advantage of which they who exercise the body seem in other respects to consult.

Verse 9
1 Timothy 4:9. πιστὸς, faithful) The following verse is joined to this short preface by the for, as in 2 Timothy 2:11. Godly men appear often to suffer loss with respect to the enjoyment of the present life. Paul refutes this notion.

Verse 10
1 Timothy 4:10. εἰς τοῦτο, it is with a view to this, that) on this account, for this end, with this hope.— καὶ κοπιῶμεν καὶ ὁνειδιζόμεθα, we both labour and suffer reproach) despising the advantages and aids (safeguards against suffering) of this life: ὀνειδιζόμεθα, in the Middle voice [we suffer ourselves to be reproached].— ἠλπίκαμεν, we have hoped) we have placed (rested) our hope, viz. for the future, despising present things.— ζῶντι, living) who will also give life to us, 1 Timothy 4:8; 2 Timothy 2:18.— πάντων ἀνθρώπων, μάλιστα πιστῶν, of all men, especially of those that believe) Paul shows that he, and men like him, hope for a double salvation from God: salvation [or safety] in this life, for God saves [or else preserves] all men (nay, even He wishes all men to have salvation for ever): as also, what is of greater consequence, in the life that is to come, for He especially saves [or preserves] them that believe, who even in this life also experience greater protection, on account of their greater temptation.— μάλιστα, most of all) There lies hid beneath this word the strength of the argument from the less to the greater.(35)
Verse 11
1 Timothy 4:11. (37) ταῦτα) these things, dismissing all other things.

Verse 12
1 Timothy 4:12. ΄ηδεὶς, no man) Conduct thyself so, that no one can despise thee on the ground of being a young man. Worthless old men are glad to do so.— τύπος, a type, an example) The way of obtaining true authority.— ἐν λόγῳ, in word) public and private.— ἐν ἀναστροφῇ) in daily intercourse or conversation.— ἐν ἀγάτῃ— ἐν πνεύματι, in love—in the Spirit) 2 Corinthians 6:6, note.(38)— ἐν πίστει, in faith) Faith, considered apart from its office in justification, enters often into the middle of an enumeration of this kind, and denotes sincerity of the mind trusting in God, in prosperity and adversity: ch. 1 Timothy 6:11; 2 Timothy 2:22 : comp. Galatians 5:22, which passage has faith likewise in the middle of the enumeration.— ἐν ἁγνείᾳ, in purity) ch. 1 Timothy 5:2.

Verse 13
1 Timothy 4:13. τῇ ἀναγνώσει, to reading) of the Sacred Scripture in the Church. To this are added two principal genera: exhortation, which refers to conduct; and doctrine, which refers to knowledge; ch. 1 Timothy 6:2, at the end; Romans 12:7-8.

Verse 14
1 Timothy 4:14. ΄ὴ ἀμέλει, do not neglect) They neglect, who do not exercise the gift, and who think that they cannot fall away.— χαρίσματος, the gift) 2 Timothy 1:6.— διὰ προφητείας μετὰ ἐπιθέσεως τῶν χειρῶν τοῦ πρεσβυτερίου, by prophecy, with the laying on of the hands [viz. by prophecy] of the presbytery) Construe the prophecy of the presbytery. For Paul laid his hands on Timothy, 2 Timothy 1:6; i.e. the presbytery consisted of Paul himself (comp. 2 John 1:1; 1 Peter 5:1) and Silas, or others also. Many Latin copies have presbyteri, “of the presbyter.” The imposition of the hand is properly done by one person, and that, too, a person more dignified. But prophecy was also exercised by equals, viz. by more than one, who, while Paul was laying his hands on Timothy, were offering congratulations, and augured every good thing; perhaps even in the absence of Timothy. This is an energetic young man, they said; God will do much good by him.

Verse 15
1 Timothy 4:15. ΄ελέτα, meditate) ΄ελετᾷν is also applied to the gymnastic exercises; comp. 1 Timothy 4:7, γὐμναζε σεαυτόν. Let this, he says, be thy study. He directed Timothy to continue in the same study when he was further advanced in life, Ephesians 2, ch. 1 Timothy 3:14, etc. Who would not desire to be engrossed with the same study as Ions: as he lives? There are vicissitudes in all other studies; some are the fashion to-day, others will be the custom tomorrow. The one study which is devoted to (bestowed upon) Sacred Scripture never seems to be very conspicuous, but at the same time it alone never becomes obsolete. It has an everlasting kingdom, without tyranny and superstitious fascination, a solid reward, an use which will cause no regret.— ἐν τούτοις ἴσθι, give thyself wholly to them) He who gives himself wholly to them, will be less in worldly boon-companionships (convivialities); he will less engage in the study of other things, in collecting books, shells, coins, in which many pastors, unawares, waste a considerable part of their life.— προκοπὴ, profiting) which is maintained by exercise.

Verse 16
1 Timothy 4:16. ἔπεχε, take heed) Hesychius has the following: ἔπε ε, ἐπίκεισο, πρόσεχε, κάτεχε, ἐπίμενε; Job 18:2, תבינו, ἐπίσχες, give heed, ‘mark;’ and so, often the son of Sirach.— αὐτοῖς, to them) Refer this to ταῦτα, these things, 1 Timothy 4:15 ; or to what follows ( τοὺς ἀκούοντάς σου), i.e. (continually attend) to them that hear thee.— σώσεις, thou shalt save) viz. so as not to be seduced 1 Timothy 4:1.— τοὺς ἀκούοντας, them that hear) with obedience.

05 Chapter 5 

Verse 1
1 Timothy 5:1. πρεσβυτέρῳ, an elder) The word here denotes age.— μή ἐπιπλήξῃς, do not rebuke) This belongs also to the words which follow.— ὡς ἀδελφοὺς, as brethren) So an old man ought to exhort the young men as children.

Verse 2
1 Timothy 5:2. ὡς ἀδελφὰς, as sisters) Such respectful treatment is well fitted to promote purity.

Verse 3
1 Timothy 5:3. χήρας, widows) Chrysostom speaks at great length of widows, de Sacerd., p. 166, et seqq.— τίμα, honour) by acts of kindness, 1 Timothy 5:17-18.— ὄντως χήρας, widows indeed) Ploce;(39) the word indeed excludes those who have children or live luxuriously (1 Timothy 5:6).

Verse 4
1 Timothy 5:4. ΄ανθανέτωσαν, let them learn) i.e. let the sons learn; and rather the grandsons, for in the correlative progenitors ( τοῖς προγόνοις) alone are mentioned. There is an elegant Metonymy of the antecedent for the consequent; the consequent is, that the widows should remain with their relations (viz. their sons or grandchildren).— πρῶτον τὸν ἴδιον, first their own) before they are put into any public office (duty).— οἷκου εὐσεβεῖν, to treat their family with dutiful affection) We have the same word with the accusative, Acts 17:23. The reason (ground) for the dutiful conduct enjoined, is evident from the end of the verse.— ἀμοιβὰς ἀποδιδόναι τοῖς προγόνοις, to requite their progenitors [parents, Engl. Vers.]) Some think that the duty of widows who have families, is here intended; and Pricæus compares with this passage that of Augustine regarding his mother Monica, She had requited her parents, she had treated her family with pious affection, 1 Timothy 1:9, Confess, 100:9. That saying of the Roman censors in reference to old bachelors is quite in accordance with this: Nature writes in you the law, as of being born, so also of begetting; and your parents, by supporting you, have bound you, if you have any shame, to pay the debt of bringing up grandchildren (for them).—Val. Max., l. 2, c. 4. But the word μανθανέτωσαν, let them learn, and its plural number, shows that the matter under discussion, is the duty of children and grandchildren. Therefore the widow in 1 Timothy 5:5, who has no children, is opposed to the widow who has children, because the former has no one from whom she can receive requital, and she therefore has her hopes placed solely in God.

Verse 5
1 Timothy 5:5. ΄εμονωμένη) desolate (reduced to desolation). The idea of the word χήρα, signifying orbity [bereavement], is here unfolded.— ἤλπικεν, hath put her trust) The antithesis is in 1 Timothy 5:4.— προσμένει ταῖς δεήσεσι, continueth instant in supplications) The antithesis is in 1 Timothy 5:6.

Verse 6
1 Timothy 5:6. σπαταλῶσα) She that liveth in pleasure (luxuriously). James 5:5, ἐτρυφήσατε καὶ ἐσπαταλήσατε. Hesychius explains σπαταλᾷ, as τρυφᾷ.— ζῶσα τέθνηκε, though living, she is dead) This remark may be applied to any ungodly man, although he may be actively engaged in the business of life, but especially to a widow devoted to pleasure. Although she seems to her own self still to enjoy life, yet she is dead while she lives, because she is now no longer of benefit (profitable or serviceable), either naturally or spiritually, and therefore she deserves no honour (1 Timothy 5:3, i.e. no share in the public maintenance).

Verse 7
1 Timothy 5:7. ταῦτα, these things) which have been just now spoken.— ὧσιν, may be) viz. true widows.

Verse 8
1 Timothy 5:8. ἰδίων, his own) even out of his house.— τῶν οἰκείων, those of his own house) Such even especially as the mother or lonely (helpless) widow, at home, 1 Timothy 5:4. Many parents make this an excuse for their avarice; but this passage chiefly treats of the duty of grandchildren, which ought to flow from love, not to be opposed to faith.— οὐ προνοεῖ, does not provide) with food and necessary clothing.— τὴν πίστιν ἤρνηται, has denied the faith) Paul hopes that there will be no one among Christians who does not provide for his mother. Faith does not set aside natural duties, but perfects and strengthens them.— ἀπίστου, an infidel) whom even nature teaches this, although he has never embraced the faith.

Verse 9
1 Timothy 5:9. καταλεγέσθα) let not a widow be taken into the number.— μὴ ἔλαττον ἐτῶν ἑξήκοντα) The genitive here does not depend on the comparative, for in that case it would have been written ἔλαττων,(40) but on χήρα; ἔλαττον (for κατὰ ἔλαττον, as Lat. summum, minimum, for ad summum, ad minimum, at most, at least) is used adverbially. So Plato, τάλαντα οὐκ ἔλαττον ἑκατόν (at least a hundred talents; literally, a hundred talents—not less).— ἐτῶν ἑξήκοντα, of sixty years) The antithesis is in 1 Timothy 5:11. Even virgins of this age might be reckoned among widows. But the apostle would by no means praise those who would thrust their younger daughters into monasteries, where they may remain from their youth up to their death.— ἑνὸς, of one) i.e. who has been lawfully married, or has had one husband, or one and afterwards a second.

Verse 10
1 Timothy 5:10. ἔργοις καλοῖς, good works) These are presently enumerated, among which is also this species, παντὶ ἔργῳ ἀγαθῷ ἐπακολουθεῖν, where ἀγαθὸς is more than καλός.— ἐτεκνοτρόφησεν) if she have rightly brought up children, either her own, or those of others, for the benefit of the Church.— ἐξενοδόχησεν, lodged strangers) that she may be worthy of being publicly compensated by the Church for the benefits which she has conferred on its members.— πόδας ἔνιψεν, has washed the feet) A Synecdoche of the part, for every kind of humble offices.— θλιβομένοις, the straitened [the afflicted]) with poverty.—(41) ἐπηκολούθησε, has followed up) It is the part of ministers and men to take the lead in good works, Titus 3:8; Titus 3:14 ( προΐστασθαι, not as Engl. Vers. to maintain, but to take the lead in good works); of women to follow up, by assisting so far as they are able. The glosses in Pricæus are, ἐπηκολούθησεν, ἐκοινώνησεν, ὑπηρέτησεν.

Verse 11
1 Timothy 5:11. παραιτοῦ, refuse) Do not take up their case. The same word occurs, Titus 3:10 (reject, παραιτοῦ).— ὅταν γὰρ καταστρηνιάσωσι τοῦ χριστοῦ) when they have begun to wax wanton (to indulge in luxury) against Christ, viz. with regard to ecclesiastical benefits. The genitive is governed by κατὰ; what στρῆνος is, see Revelation 18:3 (“The abundance,” or “power,” of her delicacies, στρήνους). Extravagance (wantonness) and Christ are by no means compatible.— τοῦ χριστοῦ, Christ) to whom they had entirely devoted themselves.— θέλουσιν, they will) the matter being no longer undecided.

Verse 12
1 Timothy 5:12. ἔχουσαι, having) for certain, by this time.— ὅτι) because.— τὴν πρώτην πίστιν ἠθέτησαν) πίστιν ἀθετεῖν, as Raphelius shows from Polybius, is not to keep the faith; comp. 1 Timothy 5:8. It is called πρώτη πίστις, their first faith, the faith of their early life, which they had before they were enrolled among the widows. Their second vows break this faith, and are opposed to it; comp. “thy first love,” Revelation 2:4.

Verse 13
1 Timothy 5:13. ΄ανθάνουσι περιερχόμεναι, they learn going about) This participle is not put for the infinitive, but the genus, ‘learning,’ is reprehended: the species follows, they learn the things which are learned by going about from house to house, i.e. they curiously pry into the state of families. The Mimesis(42) lies in this, that the expression used is, they learn. For elsewhere those things are only said to be learned which are good. But these women learn by going about, they search out all things; and thence their progress is progress in the wrong direction.— τὰς οἰκίας, houses) 2 Timothy 3:6.— φλύαροι, [tattlers] triflers) in respect to words.— περίεργοι busybodies) in respect to deeds.— λαλοῦσαι, speaking) This word is construed with they leanr. They speak out all that they have learned.— τὰ μὴ δέοντα) ἃ μὴ δεῖ, Titus 1:11.

Verse 14
1 Timothy 5:14. νεωτέρας, the younger women) He does not acid, widows, for the widow in this passage is properly she who remains a widow. And this arrangement (mode of acting), which the apostle mentions, equally applies to the unmarried and to widows under sixty years. The monastic system regarding nuns is quite inconsistent with the whole meaning of the apostle; and Paul does not write to Timothy about the government of any company of monks, for there were none such in existence.— γαμεῖν, τεκνογονεῖν, οἰκοδεσποτεῖν, to marry, to bear children, rule their family [guide the house]) Three successive steps in domestic society. So they shall have full employment, without idleness or curiosity.— τῷ ἀντικειμένῳ, to the adversary) The word שטן, Symmachus, in Psalms 38 :(20) 21, has translated by the word ἀντίκειμαι, and in the following verse mention is made of Satan: yet the word ἀντικείμενος, adversary, may be in this place understood of wicked men; comp. ch 1 Timothy 6:1 ; Titus 2:8; Titus 2:10.— λοιδορίας χάριν, for the sake of calumny [by way of reproach]) which is eager to exaggerate the vices of a few, and to impute them to the whole Church and its doctrines.

Verse 15
1 Timothy 5:15. ἤδη, already) A particle used for the purpose of appealing to experience.— τινὲς, some) rashly professing widowhood.— ἐξετράπησαν, have been turned aside) and thereby have given occasion to calumny.— ὀπίσω τοῦ σατανᾶ, after Satan) who turned them aside from Christ.

Verse 16
1 Timothy 5:16. ἐπαρκείτω, let him (or her) relieve them) 1 Timothy 5:10 [ θλιβομένοις ἐπήρκεσεν, “relieved the afflicted”].— ἡ ἐκκλησία, the Church) in relieving the widows.— ἐπαρκέσῃ, in order that it may have enough for relieving) viz. the Church.

Verse 17
1 Timothy 5:17. διπλῆς, double) On account of their being older, and on account of their office. The eldership involves of itself veneration on account of age. Even Peter opposes the elders to the younger men ( νεωτέροις), and yet he speaks as concerning an office, 1 Peter 5:5; 1 Peter 5:1, etc. Double, i.e. large, Revelation 18:6.— μάλιστα, especially) Some then were able to rule, and to rule well, although they were not employed in word and doctrine, viz. in sacred studies, and in the instruction of others. But those who had been so employed ( κοπιῶντες), were less at leisure for working, and for acquiring fortune, and were worthy of compensation.

Verse 18
1 Timothy 5:18. καὶ, ἄξιος, and, worthy) The apostle quotes this, either as Scripture, or as a proverb approved of by the Lord, Matthew 10:10; Luke 10:7.

Verse 19
1 Timothy 5:19. πρεσβυτέρου, an elder) 1 Timothy 5:17.— κατηγορίαν, accusation) According to the law of Moses, a private person might be summoned, but not condemned, when there was only one witness: Paul directs that an elder should not even be summoned; for both his character as an innocent person stands higher, and he is more exposed to envy and calumny.— μὴ παραδέχου, do not receive) Timothy had therefore the power of judging in the Church, 1 Timothy 5:21; 1 Timothy 5:24.

Verse 20
1 Timothy 5:20. τοὺς ἁμαρτάνοντας) them that sin, the elders convicted by witnesses. The others are contradistinguished from those.— οἱλοιποὶ) the others in the flock, who have either committed the same sin, or lest they should commit it.— φόβον, fear) suitable to those who are prepared to sin.

Verse 21
1 Timothy 5:21. ἐνώπιον, before) Paul presents vividly to Timothy the last judgment, in which God will be revealed, and Christ will be seen face to face with His angels; comp. 2 Timothy 4:1. And yet the words, face to face, do not shut out reference to the present time, 1 Timothy 5:4 ( ἐνώπιον τοῦ θεοῦ); 2 Corinthians 8:21. See ch. 1 Timothy 6:13, etc.— καὶ κυρίου, and the Lord) The article is not added, though it is immediately added with respect to the angels. Therefore the appellations, God and Lord, refer to one subject [before Him who is at once God and Lord, Jesus Christ];(43) comp., however, 2 Timothy 4:1.(44) The old reading has not κυρίου.(45)— ἐκλεκτῶν) An epithet, which sharpens the reverence of Timothy; ἐκλεκτὸς, choice, 1 Peter 2:6.— χωρὶς προκρίματος) χωπὶς τοῦ προπετῶς καὶ δίχα κεκρι΄ένης βουλῆς πρᾶξαί σε τί.(46) Glos. ap. Pricæum.— προκρί΄α, prejudice (prejudging), is the failing of him who determines, before the matter fully opens itself out; 1 Timothy 5:22, note. There ought to be judgment, not prejudice (prejudging); 1 Timothy 5:24.— κατὰ πρὁσκλισιν) The glosses by the same writer are, κατὰ πρόσκλισιν, κατὰ χάριν, προσπάθειαν, ἢ ἐτερο΄έρειαν, In short, prejudice through hatred, partiality through favour. [Often a man is hurried headlong by some impulse, and treats this or that person either well or ill accordingly; but we should act considerately, and think, what is suitable to the Divine will.—V. g.]

AD( δ) corrected, Gfg Vulg., Hilar. 328, Lucif. omit κυρίου. Rec. Text has no good authority for it.—ED.

Verse 22
1 Timothy 5:22. χεῖρας, hands) It was the duty of Timothy to lay his hands on the presbyters.— ταχέως, hastily) without previous examination.— μησὲ κοινώνει, nor be partaker) They do so, who do anything hastily. [And indeed, in this passage, the sudden imposition of hands is that upon which a check is placed. But certainly, in the other departments of life, the participation of other men’s sins is very frequent. That happens either before or after the act, in our thoughts, affection, gestures, words, writings, works; by doing, omitting to do; in regard to superiors, equals, inferiors, ministers, subjects; while a greater or less portion of the fault falls sometimes on the one side, sometimes on the other.—V. g.] 1 Timothy 5:24-25, show that waiting for a time is salutary, and an admonition is introduced parenthetically (“keep thyself—infirmities”), which young Timothy was meanwhile carefully to observe.

Verse 23
1 Timothy 5:23. σεαυτὸν, thyself) The antithesis is, other men’s. Timothy is admonished, in passing, how he should regulate his own conduct, while he is engaged in regulating the conduct of others; and this parenthesis very elegantly imitates the delay that ought to be allowed to intervene in such matters.— μηκέτι, no longer) A safe admonition, always keeping in view the precept, keep thyself pure.

Verse 24
1 Timothy 5:24. τινῶν, of some) Not only is the aspect of the sins which are committed [i.e the footing on which they stand, the point of view from which they are to be regarded] different, but also of the men, though committing the same sins.— αἱ ἁμαρτίαι, the sins) their evil deeds, and their evil habits to be known from the former.— πρόδηλοι) manifest before any inquiry is made, or anything determined concerning the men.— προάγουσαι) going before, preceding him that commits them, so that he is immediately seen to be unworthy of the imposition of hands. The antithesis is, follow after.— εἰς κρίσιν) [Engl. Vers. to judgment] so far as concerns the judgment to be formed of the men.— τισὶ) That is more emphatic than if he had repeated τινῶν; some also their own sins follow.— ἐπακαλουθοῦσι follow after) Meanwhile we must wait patiently, till the matter fully discloses itself, and we must not inquire too harshly. God, however, directs His faithful servant to do and say what is seasonable. The preposition ἐπὶ implies no long interval.

Verse 25
1 Timothy 5:25. τὰ ἄλλως ἔχοντα, the works that are otherwise) Those which are not beforehand manifest. The saying, which is found at Ecclesiastes 8:14, is remarkable, and should in the present day be especially attended to.— κρυβῆναι be hid) long.— οὐ δύναται, cannot) although they who do them may often wish to keep them concealed.

06 Chapter 6 

Verse 1
1 Timothy 6:1. ὑπὸ ζυγὸν) under the yoke, viz. of heathen masters. The antithesis is, but, 1 Timothy 6:2. Service therefore, in the case of believers, is not a yoke.— ἰδίους, their own) Let them not turn from them, and attach themselves to others. Confusion [confounding of the existing order of things] is forbidden.— τιμῆς, honour) although they are without, i.e. not Christians. The opposite, despise, occurs presently.— ἀξίους, worthy) although they be without virtue [any remarkable merit].— ἡγείσθωσαν, let them count) with affection, and in their actual conduct.— ἵνα μὴ, that not) For the masters would say, that this was the cause of their contumacious disrespect; comp. Titus 2:5.

Verse 2
1 Timothy 6:2. ἀδελφοὶ, brethren) and in that respect equal.— εἰσὶν, are) viz. the masters. Servants (slaves) might seek a pretext for refusing obedience, whether they had believing or unbelieving masters. Both sins are met (counteracted).— δουλευέτωσαν, let them do service) let them remain in the household.— πιστοί εἰσι καὶ ἀγαπητοὶ are faithful and beloved) Supply, the masters, beloved, having experienced the Divine love, and then in consequence showing love to their servants (slaves).— οἱ τῆς εὐεργεσίας ἀντιλαμβανόμενοι, [Eng. Vers. partakers of the benefit, but Bengel] subserving the [divine] beneficence) Beneficence is the beneficence of God, as the word, the name, the Spirit, the wrath, stand for the word of God, the name of God, etc. Believing masters, as being benefactors [ εὐεργέται, taken out of εὐεργεσίας], subserve this beneficence. Believers experience the heavenly beneficence towards men, and subserve it; for example, masters towards their household, and through their household towards others. This by implication teaches also believing masters their duty: 1 Timothy 6:17 also teaches it.

Verse 3
1 Timothy 6:3. ἑτεροδιδασκαλεῖ, teach otherwise) The antithesis is, teach, in 1 Timothy 6:2. The conclusion thus corresponding to the beginning of the discussion, ch. 1 Timothy 1:3.— μὴ προσέρχεται, accede [consent] not) Seneca has, “accedere opinioni,” to accede or consent to an opinion: and so others, as we find in Pricæus.

Verse 4
1 Timothy 6:4. τετύφωται, μηδὲν ἐπιστάμενος) Harpocration: τετύφωμαι, ἀντὶ τοῦ ἐμβεβρόντημαι, ἐξω τῶν φρενῶν γέγονα, κ. τ. λ. τετύφωμαι for ἐμβεβρόντημαι, I am gone out of my senses. Compare Raphelius ad Polyb.— μηδὲν ἐπιστάμενος, knowing nothing) although he claims knowledge to himself: comp. ch. 1 Timothy 1:7.— νοσῶν περὶ, sick [‘doting’], or morbid, about) The antithesis is wholesome, 1 Timothy 6:3. Plut.: νοσεῖν περὶ δόξαν, περὶ σφραγίδια πολυτελῆ, to be sick for glory, for expensive seals (signets).— λογομαχίας, strifes of words) 2 Timothy 2:14, note.(47)— ἐξ ὧν γίνεται, from which cometh) Ib. 2 Timothy 2:23.— ἔρις, contention) Titus 3:9.— ὑπόνοιαι πονηραὶ, evil surmisings) by which those who do not at once agree to all things, are regarded as enemies (objects of odium).

Verse 5
1 Timothy 6:5. διαπαρατριβαὶ) διατριβὴ, a scholastic disputation or treatise. The insertion of παρὰ renders it significant of something perverse, as κατατομὴ for περιτομὴ, Philippians 3:2. It is opposed to accede (consent), 1 Timothy 6:3.— διαπαρατριβαὶ διεφθαρμένων ἀνθρώπων) perverse disputings, which only become men of corrupt minds, 2 Timothy 3:8 : men corrupted in mind.— νομιζόντων, thinking) i.e. inasmuch as they think, for there is no and put before it; comp. Romans 2:18; Romans 2:20; 2 Timothy 2:21; Hebrews 6:6, where the use of the participles is the same.— πορισμὸν) a gain(48) (means of making gain), a thing given for the sake of procuring property.

Verse 6
1 Timothy 6:6. ἔστι δέ, but is) He does not wish altogether to deny that godliness is a gain.— πορισμὸς) a ready and sure (‘expedita’) mode of providing a living.(49)— μέγας, great) for it produces αὐτάρκειαι, a mind contented with its lot, unknown to all others.— μετὰ αὐταρκείας, with contentment) This is the companion of godliness.

Verse 7
1 Timothy 6:7. οὐδὲν, nothing) A man, when he is born, consists of soul and body: all other things are to him foreign and external.— εἰσηνέγκαμεν, we have brought in) Supply, and yet we have obtained life (including a livelihood); see Matthew 6:25.— δῆλον ὅτι) to wit [Engl. Vers. and it is certain that]; a form of declaring.— οὐδὲ ἐξενεγκεῖν, nor carry out) Why then do we heap up much wealth? The only object to be aimed at is that we may have πόρον, an unembarrassed journey, till we reach our true country.

Verse 8
1 Timothy 6:8. ἔχοντες, having) It is by implication affirmed, that we shall have them.— διατροφὰς) food (means of sustenance), by which we may in the meantime be nourished. This is the meaning of διά.— σκεπάσματα, clothing) also a covering or shelter.— τούτοις) with these, although money be wanting, 1 Timothy 6:10.— ἀρκεσθησόμεθα) we shall have enough in fact: why then not also in feeling?

Verse 9
1 Timothy 6:9. βουλόμενοι, wishing) This wish is the enemy of a mind contented with its lot; it is not the wealth itself (that is the enemy of contentment): rich men are not therefore commanded to cast away their wealth, 1 Timothy 6:17-18.— πλουτεῖν, to be rich) to have more than food and clothing.— ἐμπίπτουσι— βυθίζουσι, fall into—drown) A sad gradation.— πειρασμὸν) There is a Paronomasia [the signification of a word changed by a slight change of the letters]: πορισμὸς, πειρασμὸς. Temptation is opposed to ‘food,’ likewise to faith: a snare is opposed to ‘clothing’ and to righteousness: ‘lusts’ are opposed to “a contented mind.”— παγίδα, a snare) Therefore they do not find πόρον, true gain.— ὄλεθρον, destruction) of the body.— ἀπώλειαν, perdition) also of the soul: comp. of all, 1 Timothy 6:10. This is opposed to that expression, great gain, 1 Timothy 6:6.

Verse 10
1 Timothy 6:10. πάντων τῶν κακῶν, of all evils) For it destroys faith, the root of all that is good: at first sight, the love of money seems to take away the nutriment or food that supports many crimes, as luxury, wantonness, etc.; but it is in reality the root of all evils. All evils in 1 Timothy 6:9 are comprehended under temptation, a snare, lusts, destruction, perdition; although the article τῶν does not precisely relate to those evils, but is added to πάντων, according to custom, for the purpose of amplifying or heightening the effect, without its relative power.— φιλαργυρία, the love of money) When money is loved for itself, it is not used for procuring “food and raiment.”— ἧς) φιλαργυρίας, viz. ἀργύρου.— τινὲς) some: the Ephesians, ch. 1 Timothy 5:15.— ὀρεγόμενοι, having coveted) ch. 1 Timothy 3:1, note [having grasped at].— ὀδύναις πολλαῖς, with many sorrows) of the conscience, producing remorse for property badly acquired; also of the mind, urging to the laying up of more. The remedy of these sorrows is faith.

Verse 11
1 Timothy 6:11. ὦ ἄνθρωπε τοῦ θεοῦ) O man of God. So the LXX. for the Hebrew, man of God, i.e. a prophet, a mediating messenger of God to men, one removed from earthly things.— ταῦτα φεῦγε, flee these things) He resumes, after the parenthesis, the words which he had spoken at the end of 1 Timothy 6:5. Therefore the expression, these things, is to be referred to 1 Timothy 6:4-5 : for both enumerations form an evident antithesis [to what follows in 1 Timothy 6:11]: to this antithesis flee, follow, belong.— δικαιοσύνην, righteousness) This comprehends all the other things, and is again put in the first place, 2 Timothy 2:22.— εὐσέβειαν, godliness) The antithesis is the abuse of godliness, 1 Timothy 6:5. πίστιν, ἀγάπην, faith, love) Their antitheses are envy, strife, 1 Timothy 6:4. ὑπομονὴν, patience) by which even calumnious railings are endured, ibid. πρᾳότητα, meekness) by which evil surmisings are overcome, ibid.

Verse 12
1 Timothy 6:12. τὸν καλὸν ἀγῶνα, the good fight) In antithesis to strifes of words, 1 Timothy 6:4. ἐπιλαβοῦ, lay hold of) as something that is within reach and near at hand. Leave to others their own questions, ibid. A Metonymy of the consequent for the antecedent, with the argument drawn from what is easy [laying hold of eternal life is easy as contrasted with the questions and strifes in 1 Timothy 6:4]. The same expression is found at 1 Timothy 6:19. It is a simile taken from the race-course and the prizes; comp. 2 Timothy 4:7, etc.— ἐκλήθης καὶ ὡμολόγησας, thou hast been called and hast professed) The divine calling and profession of believers are correlatives. Both take place in baptism. [If at any time thou hast made a promise to GOD, He Himself deems that thou art bound to Him; and that is remarkable good-will on His part.—V. g.] τὴν καλὴν ὁμολογίαν) that [not (50), as Engl. Vers.] good profession, [viz. that concerning the kingdom of Christ, 1 Timothy 6:13.—V. g.] So also in the following verse [“Christ Jesus, that witnessed—that good profession”]. But the words differ: Thou hast professed, accompanied with the assent of witnesses: He witnessed, though Pontius Pilate did not assent.— ἐνώπιον πολλῶν μαρτύρων, before many witnesses) who would testify against thee, if thou wert to fall away.

Verse 13
1 Timothy 6:13. παραγγέλλω, I give thee charge) See how important is the office of preaching the Gospel; 2 Timothy 4:1.— τοῦ ζωοποιοῦντος τὰ πάντα, who quickeneth all things) LXX., Nehemiah 9:6 [ σὺ ἐποίησας— καὶ σὺ ζωοποιεῖς τὰ πάντα]. Here the creation of all things, which is there mentioned, is taken for granted. Part of the hymn is expressed, the whole hymn is implied. The power of God quickens (gives life to) thee also, O Timothy, in the discharge of thy duty, and will raise thee up to everlasting life.— τοῦ μαρτυρήσαντος, who witnessed) The confession of Christ quickens [gives life to] all confessions (professions, 1 Timothy 6:12). To witness a confession was the part of the Lord; to confess a confession (profession, 1 Timothy 6:12) belonged to Timothy.— ἐπὶ ποντίου πιλάτου, before Pontius Pilate) A well-known chronological era.— τὴν) that which all Christians know was made by Him, viz. that concerning His kingdom, 1 Timothy 6:15.

Verse 14
1 Timothy 6:14. τὴν) this.— ἄσπιλον, ἀνεπίληπτον, without spot, unrebukeable) in the masculine gender.(51)— μέχρι, until) Believers, in regulating their practice, used in that day to set before themselves the day of Christ as near at hand: we are accustomed to set before us the hour of death.— ἐπιφανείας, the appearing) This word often occurs in the second Epistle to Timothy and in the Epistle to Titus.

Verse 15
1 Timothy 6:15. καιροῖς ἰδίοις, in His own fitting times) The plural number is to be noticed, which does not much abridge (does not confine within very narrow limits) the shortness of the times: His own, viz. of which the reason (the regulating principle), power, knowledge, and revelation, is in His own hand. So ἴδιος, ch. 1 Timothy 2:6; 2 Timothy 1:9; Titus 1:3. A divine reservation.— δείξει, He shall show) To be shown is an expression used of what formerly existed. God will show Him (Acts 3:20), of whom a most magnificent panegyric follows, involving in it the glory of Christ itself [as well as that of God the Father].— ὁ μακάριος καὶ μόνος δυνάστης, the blessed and only Potentate) These are two predicates:(52) the first, with the addition also of only, is treated of in 1 Timothy 6:16 [“who only hath immortality”]; for the word μακάριος and ἀκήρατος(53) have the same derivation, and signify immortal; and hence honour (1 Timothy 6:16) is due to Him: the second is treated of presently after in this verse, and hence power everlasting (1 Timothy 6:16) is due to Him. This is the reason why men in power, and death threatened by them, should not be feared in the confession of the Gospel. So eternal power is mentioned at Romans 1:20.— τῶν βασιλευότων— κυριευόντων, of those reigning—of those ruling) Spiritually and politically.

Verse 16
1 Timothy 6:16. ΄όνος, only) This word only was properly put off in being treated of till now, because another similar phrase follows, “Whom no man hath seen, nor can see.”— ἔχων) having, and therefore about to give to us.— ἀθανασίαν, immortality) The adjective ἀθάνατος, immortal, is not found in the New Testament, but ἄφθαρτος, incorruptible. The LXX. has neither ἀθάνατος nor ἀθανασία. The Book of Wisdom, which never existed but in Greek, has both.— φῶς, light) After life, mention is immediately made of light.— ἀπρόσιτον) inaccessible to creatures, unless in as far as they are both admitted by Him and He goes forth to them.— οὐδεὶς ἀνθρώπων, no man) So Exodus 33:20 : That which is denied to mere men, John 1:18; 1 John 4:12, will be vouchsafed to the saints; Matthew 5:8; 1 Corinthians 13:12; 1 John 3:2; Revelation 22:4.

Verse 17
1 Timothy 6:17. τοῖς πλουσίοις, the rich) There were many rich men at Ephesus. This forms the Appendix (the Postscript) of the epistle, which is of great importance.— ἠλπικέναι, to have trust) This bad ‘trust,’ which nerves the grasp with which they cling to riches, checks the enjoyment ( ἀπόλαυσιν), which Paul presently mentions.— ἀδηλότητι, uncertain) [lit. the uncertainty of riches]. We ought for this reason not to trust in wealth, because it is most uncertain, as regards the time to come ( εἰς τὸ μέλλον, 1 Timothy 6:19).— ἐπὶ τῷ θεῷ, upon, or in God) Al. Aug. 6, Boerner. Clar. Colb. 7, even more than these have ἐπί. So the antithesis is more expressly marked to the words, ἐπὶ πλούτου ἀδηλότητι. Trust, when leaning upon God, is strong. The common reading has ἐν, subjoining τῷ θεῷ τῷ ζῶντι, taken from ch. 1 Timothy 4:10, as I think; for Al. Boern. Colb. 7, Rae. 2, Aeth. Lat. in M.S., Reutling, Gildas, Haimo, have not τῷ ζῶντι.(54)— πλουσίως, richly) otherwise no one would be πλούσιος, rich.— εἰς ἀπόλαυσιν, to enjoy) Enjoyment consists in giving, not in holding fast. Inactivity (i.e. the state of non-employment) should be far removed, as from man, so also from his resources: James 5:2-3.

Verse 18
1 Timothy 6:18. ἀγαθοεργεῖν) to aim to do good. To be rich in good works follows as the consequence of this diligence: ἀγαθὸν and καλὸν differ; ἀγαθὸς involves at the sametime the idea of (divine) blessedness (comp. Mark 10:18, note): καλὸς includes in its notion, beauty.— εὐμεταδότους, [“ready to distribute”] liberal) in imparting, viz. individually.— κοινωνικοὺς, willing to communicate) by lending, by contributing for the common good, viz. along with many. In ordinary cases i.e. where the grace of God does not change them], the rich are chiefly delighted with a division [i.e. individual monopoly, as opposed to communicating] in proceedings, plans, and properties, and are imperious and insolent.

Verse 19
1 Timothy 6:19. ἀποθησαυρίζοντας ἑαυτοῖς, laying up in store for themselves) The best kind of property which is laid up “against the time to come.” The antithesis is κοινωνικοὺς, willing to communicate. So Tobit 4:10, μὴ φοβοῦ ποιεῖν ἐλεημοσύνην· θεμα ὰρ ἀγαθὸν θησαυρίσεις σεαυτῷ εἰς ἡμέραν ἀνάγκης, “be not afraia to perform works of charity, for thou wilt lay up for thyself a good deposit for the day of necessity.” Otherwise the rich do not collect treasures for themselves, but for others. To collect by giving, forms a pleasant Oxymoron [see Append.] The preposition ἀπὸ has admirable force in ἀποθησαυρίζοντας, apart [in store] for a distant time.— θεμέλιον καλὸν, a good foundation) An elliptical apposition, i.e. ἀποθησαυρίζοντας θησαυρὸν, namely, θεμέλιον καλόν. The metaphor is cumulative, as in Psalms 37:5 (6), with the explanation of Gejer. He calls works of beneficence a good foundation, to which is opposed the uncertainty of riches.— θεμέλιος, עיקר, that on which we depend as a security (a bond), a pledge. [It is commonly called a basis (fundum).—V. g.]— εἰς τὸ μέλλον, for the time to come) The antithesis is, in the present world ( ἐν τῷ νῦν αἰῶνι), 1 Timothy 6:17; comp. ch. 1 Timothy 4:8.— ἐπιλάβωνται, may lay hold) as persons emerging from shipwreck. The merchant saved from shipwreck [in this case, as contrasted with all other cases of shipwreck], finds his treasures sent home before him. In 1 Timothy 6:12 mention is made of a fight: the expression is the same, but the figure is different.— τῆς(55) ὄντως ζωῆς) Comp. ὄντως, ch. 1 Timothy 5:3; 1 Timothy 5:5; 1 Timothy 5:16. True life [that which is life indeed] from the living God.

AD( δ) corrected, Gfg Vulg. read τῆς ὄντως. Rec. Text has τοῦ αἰωνίον, with only inferior uncial MSS.—ED.

Verse 20
1 Timothy 6:20. ὦ τιμόθεε, O Timothy) He calls him familiarly his son, ch. 1 Timothy 1:18, with gravity and affection. What comes last in 1 Timothy 6:20-21, corresponds to the beginning of the epistle, and is to be explained from it.— τὴν παραθήκην, what is committed) 1 Timothy 1:18. So the commandment, 1 Timothy 6:14; 2 Timothy 1:14, note. The opposite in this passage is vain babblings, emptiness of words.— τὰς βεβήλους κενοφωνίας, profane and vain babblings) LXX., τοὺς κενολογιῦντας for המצפצפים, Isaiah 8:19 . Barbarous words were formerly used by the Magi, which are said to have a secret power, though they have in reality none, and are altogether vain. Paul seems to have had respect to this circumstance, as he has substituted the more significant term; for φωνὴ, a voice, an utterance, expresses vehemence; comp. 2 Timothy 2:15-16, note, [where τὸν λόγον τῆς ἀληθείας is opposed to κενοφωνίας; the φωνὴ, implying vehemence of voice, being opposed to temperate speech or word, λόγος]. Moreover, the word γνῶσις agrees with the Hebrew ידעוני, a wizard, in the passage quoted above, which the Greeks, in the books of Samuel and Kings at least, have interpreted γνώστην [as we use the term, “a wise man,” of a dealer in magic, a wizard]. And in this way, Paul calls the false teachers by the terms signifying magi and magic, to show how much he held them in abomination: comp. γόητες, 2 Timothy 3:13. Clemens Al., l. 2, Strom. f. 280, puts under these words of Paul the following: ὑπὸ ταύτης ἐλεγχόμενοι τῆς φωνῆς οἱ ἀπὸ τῶν αἱρέσεων, τὰς πρὸς τιμόθεον ἀθετοῦσιν ἐπιστολάς, “the heretics being reproved by this word (voice), reject the Epistles to Timothy.”— καὶ ἀντιθέσεις, and oppositions) A false γνῶσις, knowledge, curiously set forth (puffed off) various oppositions taken from philosophy, pretending that there are two Gods opposed to each other as rivals ( ἀντιτέχνους), the one good and the other bad; and in both, that there are wonderful ἀντιστοιχίας, corresponding oppositions. Paul notices these oppositions, and at the same time severely ridicules them by a play on the words; because their teachers oppose themselves to the truth, and their θέσεις, positions [taken out of ἀντιθέσεις, oppositions], are contrary to the ‘foundation’ already laid. See the conjugates, ἀντιδιατιθεμένους and θεμέλιος, 2 Timothy 2:25; 2 Timothy 2:19. On the other hand, Paul himself, in his epistles, especially to Timothy, handles most wise oppositions or ἀντιθέσεις: for example, 1 Timothy 1:7-8; 1 Timothy 3:16; 1 Timothy 4:1; 1 Timothy 4:6-7; 1 Timothy 6:2-3; 1 Timothy 6:5-6; 1 Timothy 6:10-11, where we have expressly, But thou [marking an antithesis]. Moreo1Tim 1 Timothy 6 :2 Timothy 2:15-23, in which again the phrase, But thou, is frequent; ch. 1 Timothy 3:10; 1 Timothy 3:14, 1 Timothy 4:5.— ψευδωνύμου γνώσεως, of science falsely so called) which in 1 Timothy 6:21 is to be referred to science, by separating it from its epithet. The Gnostics, who are here denoted by a Metonymy of the abstract for the concrete, boasted of and applied the name science to their teaching; but Paul says that it was so named falsely; they are without understanding, ch. 1 Timothy 1:7.

Verse 21
1 Timothy 6:21. περὶ τὴν πίστιν ἠστόχησαν, they have erred concerning the faith) Although they attempt to appropriate to themselves ἐπισήμην, science, and γνῶσιν, knowledge, 1 Timothy 6:4; 1 Timothy 6:20, and its εὐστοχίαν, accurate reasoning [hitting the mark, opposed to ἀστοχέω, I miss the mark, err] and sagacity, yet they have lost the true sagacity, which is connected with faith, not comprehending what is to be believed, and what it is to believe; comp. 2 Timothy 3:7-8.— ἡ χάρις, grace) not unknown to thee. He briefly indicates it.— μετὰ σοῦ, with thee) No salutations to others are here added, for the epistle was not to be read in public.(56)
